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INTRODUCTION

1. THE LAY MEMBERS of Chrigt's Faithful People (Chrigtifiddes Laici), whose "Vocation and Mission in the
Church and in the World Twenty Y ears after the Second Vatican Council” was the topic of the 1987 Synod of
Bishops, are those who form that part of the People of God which might be likened to the labourersin the
vineyard mentioned in Matthew's Gospd: "'For the Kingdom of heaven is like a householder who went out early
in the morning to hire labourersfor his vineyard. After agreeing with the labourers for a denarius a day, he sent
them into hisvineyard" (Mt 20:1-2).

The gospd parable sets before our eyes the Lord's vast vineyard and the multitude of persons, both women and
men, who are cdled and sent forth by him to labour init. The vineyard is the whole world (cf. Mt 13:38), which
isto be transformed according to the plan of God in view of the find coming of the Kingdom of God.

You Go Into My Vineyard Too

2."And going out about the third hour he saw others standing idle in the marketplace; and to them he said, 'You
go into the vineyard too™ (Mt 20:3-4).

From that distant day the cal of the Lord Jesus"Y ou go into my vineyard too" never failsto resound in the
course of history: it is addressed to every person who comes into this world.

In our times, the Church after Vatican 1l in arenewed outpouring of the Spirit of Pentecost has come to amore
lively awareness of her missonary nature and has listened again to the voice of her Lord who sends her forth
into the world as "the universal sacrament of savation”(1).

You go too. The cdl isaconcern not only of Pastors, clergy, and men and women religious. The cdl is
addressed to everyone: lay people as well are persondly caled by the Lord, from whom they receive amisson
on behdf of the Church and the world. In preaching to the people Saint Gregory the Greet recdls this fact and
comments on the parable of the labourersin the vineyard: "Keep watch over your manner of life, dear people,
and make sure that you are indeed the Lord's labourers. Each person should take into account what he does and
condder if heislabouring in the vineyard of the Lord"(2).



The Council, in particular, with itsrich doctrina, spiritua and pastorad patrimony, has written as never before
on the nature, dignity, spiritudity, misson and responsbility of the lay faithful. And the Council Fathers, re-
echoing the cdl of Chrit, have summoned al the lay faithful, both women and men, to labour in the vineyard:
"The Council, then, makes an earnest pleaiin the Lord's name that al lay people give a glad, generous, and
prompt response to the impulse of the Holy Spirit and to the voice of Christ, who is giving them an especidly
urgent invitation at this moment. Y oung people should fed thet this call is directed to them in particular, and
they should respond to it eagerly and magnanimoudy. The Lord himself renews hisinvitation to dl the lay
fathful to come closer to him every day, and with the recognition that what ishisis dso their own (Phil 2:5)
they ought to associate themselves with him in his saving misson. Once again he sends them into every town
and place where he himsdlf isto come (cf. Lk 10:1)"(3).

Y ou go into my vineyard too. During the Synod of Bishops, held in Rome, 1-30 October 1987, these words
were re-echoed in spirit once again. Following the path marked out by the Council and remaining open to the
light of the experience of persons and communities from the whole Church, the Fathers, enriched by preceding
Synods, tregted in a gpecific and extensve manner the topic of the vocation and misson of the lay faithful in the
Church and in the world.

In this assembly of bishops there was not lacking a qudified representation of the lay faithful, both women and
men, which rendered a vauable contribution to the Synod proceedings. This was publicly acknowledged in the
concluding homily: "We give thanks that during the course of the Synod we have not only rejoiced in the
participation of the lay faithful (both men and women auditors), but even more so in that the progress of the
Synoda discussions has enabled usto listen to those whom we invited, representatives of the lay faithful from
al parts of the world, from different countries, and to profit from their experience, their advice and the
suggestions they have offered out of love for the common cause'(4).

In looking over the years following the Council the Synod Fethers have been able to verify how the Holy Spirit
continues to renew the youth of the Church and how he has inspired new aspirations towards holiness and the
participation of so many lay faithful. Thisiswitnessed, among other ways, in the new manner of active
collaboration among priests, religious and the lay faithful; the active participation in the Liturgy, in the
proclamation of the Word of God and catechesi's; the multiplicity of services and tasks entrusted to the lay
faithful and fulfilled by them; the flourishing of groups, associations and spiritud movements aswel asalay
commitment in the life of the Church; and in the fuller and meaningful participation of women in the
development of society.

At the same time, the Synod has pointed out that the post-conciliar path of the lay faithful has not been without
its difficulties and dangers. In particular, two temptations can be cited which they have not dways known how
to avoid: the temptation of being so strongly interested in Church services and tasks that some fail to become
activey engaged in their respongbilitiesin the professond, socid, culturd and politicd world; and the
temptation of legitimizing the unwarranted separation of faith from life, thet is, a separation of the Gospd's
acceptance from the actud living of the Gospel in various Stuationsin the world.

In the course of itswork, the Synod made constant reference to the Second Vatican Council, whose teaching on
the lay faithful, after twenty years, has taken on a surprisngly contemporary character and at times has carried
prophetic significance: such teaching has the capacity of enlightening and guiding the responses that today must
be given to new stuations. In redlity, the chalenge embraced by the Synod Fathers has been that of indicating
the concrete ways through which thisrich "theory” on the lay state expressed by the Council can be trandated
into authentic Church "practice’. Some Stuations have made themsdves felt because of a certain "novelty™ that
they have, and in this sense they can be cdled post-condiliar, at least chronologicaly: to these the Synod
Fathers have rightly given a particular attention in the course of their discussion and reflection. Among those
Stuations to be recdled are those regarding the ministries and Church services entrusted at present and in the
future to the lay faithful, the growth and spread of new "movements' dongside other group forms of lay
involvement, and the place and role of women both in the Church and in society.



At the conclusion of their work, which proceeded with great commitment, competence and generosity, the
Synod Fathers made known to me their desires and requested that at an opportune time, a conclusive papa
document on the topic of the lay faithful be offered to the Universd Church(5).

This Post-Synodd Apostolic Exhortation intends to take into account al the richness of the Synod work, from
the Lineamenta to the Instrumentum Laboris, from the introductory report, the presentations of individua
bishops and lay persons to the summary reports after discusson in the Synod hall, from the discussons and
reports of the"smdl groups' to the fina "Propositions’ and the concluding "Message”. For this reason the
present document is not something in contraditinction to the Synod, but is meant to be afaithful and coherent
expression of it, afruit of collegidity. As such, the Council of the Generd Secretariat of the Synod of Bishops
and the Secretariat itsdlf have contributed to its fina form.

This Exhortation intends to stir and promote a deeper awareness among al the faithful of the gift and
responghility they share, both as a group and as individuas, in the communion and mission of the Church.

The Pressing Needs of the World Today: "Why do you stand hereidle dl day?’

3. The basic meaning of this Synod and the most precious fruit desired as aresult of it, isthe lay fathful's
hearkening to the cal of Christ the Lord to work in his vineyard, to take an active, conscientious and
respongible part in the misson of the Church in this great moment in history, made especidly dramatic by
occurring on the threshold of the Third Millennium.

A new date of affairstoday both in the Church and in socid, economic, political and culturd life, calswith a
particular urgency for the action of the lay faithful. If lack of commitment is dways unacceptable, the present
time renders it even more . It is not permissible for anyone to remainidle.

We continue in our reading of the gospd parable: "And about the eeventh hour he went out and found others
gtanding; and he said to them, 'Why do you stand hereidle dl day?. They said to him, 'Because no one has
hired us. He said to them, "Y ou go into the vineyard too™ ( Mt 20:6-7).

Since the work that awaits everyone in the vineyard of the Lord is so greet there is no place for idleness. With
even gregter urgency the "householder” repests hisinvitation: ™Y ou go into my vineyard too".

The voice of the Lord clearly resounds in the depths of each of Christ's followers, who through faith and the
sacraments of Chrigtian initiation is made like to Jesus Chrigt, is incorporated as a living member in the Church
and has an active part in her misson of salvation. The voice of the Lord aso comes to be heard through the
historic events of the Church and humanity, asthe Council reminds us. "The People of God bdievesthet it is
led by the Spirit of the Lord, who fills the whole world. Moved by thisfaith it tries to discern authentic Sgns of
God's presence and purpose in the events, the needs, and the longings which it shares with other people of our
time. For faith throws a new light on al things and makes known the full idedl to which God has cdled each
individud, and thus guides the mind towards solutions which are fully human”(6).

It is necessary, then, to keep awatchful eye on this our world, with its problems and vaues, its unrest and
hopes, its defeats and triumphs. aworld whose economic, socid, politica and culturd affairs pose problems
and grave difficultiesin light of the description provided by the Council in the Pastora Condtitution, Gaudium
et Spes.(7)This, then, isthe vineyard; thisisthe fidd in which the faithful are caled to fulfill their misson.

Jesus wants them, as he wants dl his disciples, to be the "sdt of the earth" and the "light of the world" (cf. Mt
5:13-14). But what isthe actual state of affairs of the "earth” and the "world", for which Chrigtians ought to be
"At’ and "light*?



The varigty of Stuations and problems that exist in our world isindeed great and rapidly changing. For this
reason it isdl the more necessary to guard against generdizations and unwarranted smplifications. It is
possible, however, to highlight some trends that are emerging in present-day society. The gospd records that
the weeds and the good grain grew together in the farmer'sfidd. The same istruein higory, where in everyday
life there often exist contradictions in the exercise of human freedom, where there is found, Sde by Sde and a
times closdy intertwined, evil and good, injustice and justice, anguish and hope.

Seculariam and the Need for Religion

4. How can one not notice the ever-growing existence of religious indifference and atheiam in its more varied
forms, particularly in its perhaps most widespread form of secularisn? Adversely affected by the impressive
triumphs of continuing scientific and technologica development and above dl, fascinated by avery old and yet
new temptation, namely, that of wishing to become like God (cf. Gen 3:5) through the use of a liberty without
bounds, individuas cut the religious roots that are in their hearts; they forget God, or smply retain him without
meaning in their lives, or outrightly rgect him, and begin to adore various "idols" of the contemporary world.

The present-day phenomenon of secularism is truly serious, not Smply as regards the individua, but in some
ways, as regards whole communities, as the Council has dready indicated: " Growing numbers of people are
abandoning religion in practice’(8). At other times | mysdlf have recalled the phenomenon of de-

Chridtianization that strikes long-standing Chrigtian people and which continudly cals for are-evangdization.

Human longing and the need tor religion, however, are not able to be totaly extinguished. When personsin
conscience have the courage to face the more serious questions of human existence-particularly questions
related to the purpose of life, to suffering and to dying-they are unable to avoid making their own the words of
truth uttered by Saint Augustine: ™Y ou have made us for yoursdf, O Lord, and our hearts are restless until they
rest in you"(9).In the same manner the present-day world bears witness to this as well, in ever-increasng and
impressive ways, through an openness to a spiritua and transcendent outlook towards life, the renewed interest
in religious research, the return to a sense of the sacred and to prayer, and the demand for freedom to call upon
the name of the Lord.

The Human Person: A Dignity Violated and Exdted

5. We furthermore cdl to mind the violations to which the human person is subjected. When the individud is

not recognized and loved in the person's dignity as the living image of God (cf. Gen 1:26), the human being is
exposad to more humiliating and degrading forms of "manipulation”, that most assuredly reduce the individua

to adavery to those who are stronger. "Those who are stronger” can take a variety of names: an ideology;
economic power, politica and inhumane systems, scientific technocracy or the intrusiveness of the mass-media.
Once again we find oursalves before many persons, our Ssters and brothers, whose fundamentd rights are being
violated, owing to their exceedingly greet capacity for endurance and to the clear injustice of certain civil laws:
the right to life and to integrity, the right to a house and to work, the right to afamily and responsible

parenthood, the right to participation in public and politica life, the right to freedom of conscience and the
practice of religion.

Who is able to count the number of babies unborn because they have been killed in their mothers wombs,
children abandoned and abused by their own parents, children who grow without affection and education? In
some countries entire populations are deprived of housing and work, lacking the means absolutely essentid for
leading alife worthy of a human being, and are deprived even of those things necessary for their sustenance.
There are great areas of poverty and of misery, both physica and mord, existing at this moment on the
periphery of greet cities. Entire groups of human beings have been serioudy &fflicted.



But the sacredness of the human person cannot be obliterated, no matter how often it is devaued and violated
because it has its unshakable foundation in God as Creator and Father. The sacredness of the person dways
keeps returning, again and again.

The sense of the dignity of the human person must be pondered and reaffirmed in stronger. terms. A beneficid
trend is advancing and permesting al peoples of the earth, making them ever more aware of the dignity of the
individud: the personisnaot at dl a"thing" or an "object” to be used, but primarily a responsible "subject”, one
endowed with conscience and freedom, cdled to live responsibly in society and history, and oriented towards
Spiritua and religious vaues.

It has been said that oursis the time of "humaniam’: paradoxicdly, some of its aheigtic and secularigtic forms
arive a a point where the human person is diminished and annihilated; other forms of humanism, insteed, exdt
the individua in such amanner that these forms become a veritable and redl idolatry. There are till other
forms, however, in line with the truth, which rightly acknowledge the greatness and misery of individuas and
manifest, sustain and foster the totd dignity of the human person.

The ggn and fruit of this trend towards humanism is the growing need for participation, which is undoubtedly
one of the digtinctive features of present-day humanity, atrue "sgn of thetimes' that is developing in various
fidldsand in different ways: above dl the growing need for participation regarding women and young people,
not only in aress of family and academic life, but aso in cultura, economic, socid and political areas. To be
leading charactersin this development, in some ways to be creators of a new, more humane culture, isa
requirement both for the individua and for peoples as awhole(10).

Conflict and Peace

6. Finaly, we are unable to overlook another phenomenon that is quite evident in present-day humanity:
perhaps as never before in history, humanity is daily buffeted by conflict. Thisis a phenomenon which has
many forms, disolayed in alegitimate plurdity of mentdities and initiatives, but manifested in the faid

opposition of persons, groups, categories, nations and blocks of nations. This opposition takes the form of
violence, of terrorism, and of war. Once again, but with proportions enormoudy widespread, diverse sectors of
humanity today, wishing to show their “omnipotence”, renew the futile experience of condructing the " Tower

of Babd" (cf. Gen 11:1-9), which spreads confusion, struggle, disntegration and oppression. The human family
isthusinitsdf dramaticaly convulsed and wounded.

On the other hand, totally unsupressible is that human longing experienced by individuads and whole peoples

for the inestimable good of peacein justice. The gospd begtitude: "Blessed are the peacemakers’ (Mt 5:9) finds
in the people of our time anew and sgnificant resonance: entire populations today live, suffer and labour to
bring about peace and justice. The participation by so many persons and groupsin the life of society is
increasingly pursued today as the way to make a desired peace become aredlity.

On this road we meet many lay faithful generoudy committed to the socid and palitica field, working in a
variety of inditutional forms and those of a voluntary nature in service to the leest.

Jesus Chrigt, the Hope of Humanity

7. This, then, isthe vast field of labour that stands before the labourers sent forth by the "householder” to work
in hisvineyard.

Inthisfield the Church is present and working, every one of us, Pastors, priests, deacons, religious and lay
faithful. The adverse stuations here mentioned deeply affect the Church: they in part condition the Church, but
they do not crush her, nor even less overcome her, because the Holy Spirit, who gives her life, sustains her in
her mission.



Despite every difficulty, delay and contradiction caused by the limits of human nature, by sn and by the Evil
One, the Church knows that al the forces that humanity employs for communion and participation find afull
response in the intervention of Jesus Chrigt, the Redeemer of man and of the world.

The Church knows that she is sent forth by him as "sgn and instrument of intimate union with God and of the
unity of al the human race’(11).

Despite dl this, then, humanity is able to hope. Indeed it must hope: the living and persond Gospel, Jesus
Chrigt himsdlf, isthe "good news" and the bearer of joy that the Church announces each day, and to whom the
Church bears testimony before al people.

The lay faithful have an essentid and irreplaceable role in this announcement and in this tesimony: through
them the Church of Chrigt is made present in the various sectors of the world, as a sign and source of hope and
of love.

CHAPTERI

| AM THE VINE AND YOU ARE THE BRANCHES
The Dignity of the Lay Faithful in the Church as Mystery

The Mydery of the Vine

8. The Sacred Scriptures use the image of the vinein various ways. In a particular case, the vine serves to
express the Mystery of the People of God. From this perspective which emphasizes the Church's internal nature,
the lay faithful are seen not smply as labourers who work in the vineyard, but as themsdlves being a part of the
vineyard. Jesus says, "'l am the vine, you are the branches' (Jn 15:5).

The prophetsin the Old Testament used the image of the vine to describe the chosen people. Isradl is God's
vine, the Lord's own work, the joy of hisheart: "I have planted you a choice vine" (Jer 2:21); "Y our mother was
likeavinein avineyard transplanted by the water, fruitful and full of branches by reason of abundant water"

(Ez 19:10); "My beloved had avineyard on avery fertile hill. He dug it and dleared it of stones and planted it
with choicevines..."((Is5:1-2).

Jesus himsdf once again takes up the symbaol of the vine and usesit to illudtrate various agpects of the Kingdom
of God: "A man planted avineyard, and set a hedge around it, and dug a pit for the winepress, and built a tower
and let it out to tenants and went into another country” (Mk 12:1; cf. Mt 21:28 ff.).

John the Evangdigt invites us to go further and leads us to discover the mystery of the vine: it isthe figure and
symbol not only of the People of God, but of Jesus himsdf. He isthe vine and we, his disciples, arethe
branches. Heisthe "true ving', to which the branches are engrafted to have life (cf. Jn 15:1 ff.).

The Second Vatican Council, making reference to the various biblical images that help to reved the mystery of
the Church, proposes again the image of the vine and the branches. "Chrigt is the true vine who gives life and
fruitfulness to the branches, that is, to us. Through the Church we abide in Chrigt, without whom we can do
nothing (Jn 15:1-5)"(12). The Church hersdlf, then, isthe vine in the gospd. Sheis mystery because the very
life and love of the Father, Son and Holy Spirit are the gift gratuitoudy offered to dl those who are born of
water and the Holy Spirit (cf. Jn 3:5), and called to rdive the very communion of God and to manifest it and
communicate it in hisory (misson): "In thet day", Jesus says, "you will know tkat | am in my Father and you in
me, and | inyou" (Jn 14:20).



Only from ingde the Church's mystery of communion is the "identity” of the lay faithful made known, and their
fundamentd dignity reveded. Only within the context of this dignity can their vocation and missonin the
Church and in the world be defined.

Who arethe Lay Fathful

9. The Synod Fathers have rightly pointed to the need for a definition of the lay faithful's vocation and misson
in pogtive terms, through an in-depth study of the teachings of the Second Vatican Coundil in light of both
recent documentation from the Magisterium and the lived experience of the Church, guided as sheis by the
Holy Spirit(13).

In giving aresponse to the question "Who are the lay faithful”, the Council went beyond previous
interpretations which were predominantly negative. Instead it opened itsdlf to a decidedly positive vison and
displayed a basc intention of assarting the full belonging of the lay faithful to the Church and to its mystery.

At the sametime it ingsted on the unique character of their vocation, which isin aspecid way to "seek the
Kingdom of God by engaging in tempord affairs and ordering them according to the plan of God"(14). "The
term'lay fathful" -we read in the Congtitution on the Church, Lumen Gentium-" is here understood to mean all
the faithful except those in Holy Orders and those who belong to areligious state sanctioned by the Church.
Through Baptism the lay faithful are made one body with Christ and are established among the People of God.
They arein their own way made sharersin the priestly, prophetic and kingly office of Chrigt. They carry out
their own part in the mission of the whole Chrigtian people with respect to the Church and the world"(15).

Fius X11 once dated: "The Faithful, more precisaly the lay faithful, find themsdves on the front lines of the
Church'slife; for them the Church is the animating principle for human society. Therefore, they in particular,
ought to have an ever-clearer consciousness not only of belonging to the Church, but of being the Church, that
isto say, the community of the faithful on earth under the leadership of the Pope, the head of dl, and of the
Bishops in communion with him. These are the Church ..."(16).

According to the Biblica image of the vineyard, the lay faithful, together with al the other members of the
Church, are branches engrafted to Christ the true vine, and from him derive their life and fruitfulness.

Incorporation into Christ through faith and Baptism is the source of being a Christian in the mystery of the
Church. This mystery condtitutes the Chrigtian's most basic "features’ and serves asthe bassfor dl the
vocations and dynamism of the Chrigtian life of the lay faithful (cf. Jn 3:5). In Christ who died and rose from
the dead, the baptized become a"new creation” (Ga 6:15; 2 Cor 5:17), washed clean from sin and brought to
life through grace.

Therefore, only through accepting the richnessin mystery that God gives to the Chridtian in Baptism isiit
possible to come to a basic description of the lay faithful.

Baptism and the "Newness' of Chrigtian Life

10. It is no exaggeration to say that the entire existence of the lay faithful has asits purposeto lead apersonto a
knowledge of the radica newness of the Chritian life that comes from Baptism, the sacrament of faith, so that
this knowledge can help that person live the responsibilities which arise from that vocation received from God.
In arriving & a basic description of the lay faithful we now more explicitly and directly consider among others
the following three fundamentd aspects: Baptism regenerates usin the life ot the Son of God; unites usto

Chrig and to his Body, the Church; and anoints usin the Holy Spirit, making us spiritua temples.

Children in the Son



11. We hererecal Jesus words to Nicodemus. "Truly, truly, | say to you, unless one is born of water and the
Spirit, he cannot enter the kingdom of God"(Jdn 3:5). Baptism, then, is arebirth, aregeneration.

In congdering this agpect of the gift which comes from Baptism, the apostle Peter breaks out into song:
"Blessed be the God and Father of our Lord Jesus Christ! By his great mercy we have been born anew to a
living hope through the resurrection of Jesus Chrigt from the dead, and to an inheritance which isimperishable,
undefiled and unfading”( 1 Pt 1:3-4). And he cdls Christians those who have been "born anew, not of
perishable seed but of imperishable, through the living and abiding word of God" (1 Pt 1:23).

With Baptism we become children of God in his only-begotten Son, Jesus Chrigt. Rising from the waters of the
Baptismd font, every Chrigian hears again the voice that was once heard on the banks of the Jordan River:
"You are my beloved Son; with you | am well pleased” (Lk 3:22). From this comes the understanding that one
has been brought into association with the beloved Son, becoming a child of adoption (cf. Ga 4:4-7) and a
brother or sster of Chridt. In thisway the eterna plan of the Father for each person isredized in history: "For
those whom he foreknew he also predestined to be conformed to the image of his Son, in order that he might be
the first-born among many brethren” (Rom 8:29).

It isthe Holy Spirit who congtitutes the baptized as Children of God and members of Christ's Body. St. Paull
reminds the Chrigtians of Corinth of this fact: ""For by one Spirit we are al baptized into one body" (1 Cor
12:13), so that the gpostle can say to the lay faithful: "Now you are the body of Christ and individualy members
of it" (1 Cor 12:27); "And because you are sons, God has sent the Spirit of his Son into our hearts' (Ga 4:6; cf.
Rom 8:15-16).

We Are One Body in Chrigt

12 . Regenerated as "Children in the Son", the baptized are inseparably joined together as"members of Christ
and members of the body of the Church”, asthe Council of Florence teaches(17).

Baptism symbolizes and brings about amystical but redl incorporation into the crucified and glorious body of
Chrigt. Through the sacrament Jesus unites the baptized to his death S0 as to unite the recipient to his
resurrection (cf. Rom 6:3-5). The "old man" is stripped away for a reclothing with "the new man”, that is, with
Jesus himsdlf: "For as many of you as were baptized into Christ have put on Chrigt" (Ga 3:27; cf. Eph 4:22-24;
Cal 3:9-10). Thereault isthat "we, though many, are one body in Chrig” (Rom 12:5).

In the words of Saint Paul we find again the faithful echo of the teaching of Jesus himsdlf, which revedsthe
mystica unity of Chrigt with his disciples and the disciples with each other, presenting it as an image and
extenson of that mystica communion that binds the Father to the Son and the Son to the Father in the bond of
love, the Holy Spirit (cf. Jn 17:21). Jesus refers to this same unity in the image of the vine and the branches: "l
am the vine, you the branches’ (dn 15:5), an image that sheds light not only on the deep intimacy of the
disciples with Jesus but on the necessity of avitd communion of the disciples with each other: dl are branches
of asnglevine

Holy and Living Temples of the Spirit

13. In another comparison, using the image of a building, the gpostle Peter defines the baptized as"'living
gones' founded on Chrigt, the "corner stone”, and destined to "be raised up into aspiritud building” (1 Pt 2:5
ff.). The image introduces us to another aspect of the newness of Chrigtian life coming from Baptism and
described by the Second Vatican Council: "By regeneration and the anointing of the Holy Spirit, the baptized
are consecrated into a spiritua house'(18).



The Holy Spirit "anoints' the baptized, seding each with an inddible character (cf. 2 Cor 1:21-22), and
condituting each as a spiritud temple, that is, he fills this temple with the holy presence of God as a result of
each person's being united and likened to Jesus Christ.

With this spiritua "unction”, Chrigtians can repest in an individua way the words of Jesus "The Spirit of the
Lord is upon me, because he has anointed me to preach good news to the poor. He has sent me to proclam
release to captives and recovering of sight to the blind, to set at liberty those who are oppressed, to proclaim the
acceptable year of the Lord" (Lk 4:18-19; cf. 1s 61:1-2). Thuswith the outpouring of the Holy Spirit in Baptiam
and Confirmation, the baptized share in the same misson of Jesus as the Chrigt, the Saviour-Messiah.

Sharersin the Priegtly, Prophetic and Kingly Misson of Jesus Christ

14. Referring to the baptized as "new born babes', the aposile Peter writes: "Come to him, to that living stone,
rejected by men but in God's Sight chosen and precious, and like living stones be yourselves built into a spiritua
house, to be a holy priesthood to offer spiritua sacrifices acceptable to God through Jesus Chrigt ... you area
chosen race, aroyd priesthood, a holy nation, God's own people, that you may declare the wonderful deeds of
him who called you out of darknessinto his marvelous light” (1 Pt 2:4-5, 9).

A new aspect to the grace and dignity coming from Baptism is here introduced: the lay faithful participate, for
their part, in the threefold mission of Chrigt as Priest, Prophet and King. This aspect has never been forgottenin
the living tradition of the Church, as exemplified in the explanation which St. Augudtine offers for Psalm
26:"David was anointed king. In those days only a king and a priest were anointed. These two persons
prefigured the one and only priest and king who was to come, Chrigt (the name "Christ" means "anointed"). Not
only has our head been anointed but we, his body, have aso been anointed ... therefore anointing comesto dl
Chrigians, even though in Old Testament timesiit belonged only to two persons. Clearly we are the Body of
Chrigt because we are dl "anointed” and in him are "chrigts’, that is, "anointed ones’, as wdl as Chrigt himsf,
"The Anointed One'. In acertain way, then, it thus happens that with head and body the whole Chrigt is
formed'(19).

In the wake of the Second Vatican Council(20), at the beginning of my pastord ministry, my am wasto
emphasize forcefully the priestly, prophetic and kingly dignity of the entire People of God in the following
words. "He who was born of the Virgin Mary, the carpenter's Son -as he was thought to be-Son of the living
God (confessed by Peter), has come to make us 'a kingdom of priests The Second Vatican Council has
reminded us of the mystery of this power and of the fact that the misson of Chrigt - Priest, Prophet-Teacher,
King-continues in the Church. Everyone, the whole People of God, sharesin this threefold misson”(21).

With this Exhortation the lay faithful are invited to take up again and reread, meditate on and assmilate with
renewed understanding and love, the rich and fruitful teaching of the Council which spegks of their participation
in the threefold misson of Christ(22). Here in summary form are the essentia eements of this teaching.

Thelay faithful are sharersin the priestly mission, for which Jesus offered himsdf on the cross and continuesto
be offered in the celebration of the Eucharist for the glory of God and the salvation of humanity. Incorporated in
Jesus Chrigt, the baptized are united to him and to his sacrifice in the offering they make of themsdaves and their
dally activities (cf. Rom 12:1, 2). Spesking of the lay faithful the Council says. "For their work, prayers and
gpostolic endeavours, their ordinary married and family life, their daily labour, their menta and physicd
relaxation, if carried out in the Spirit, and even the hardships of lifeif patiently borne-al of these become
spiritua sacrifices acceptable to God through Jesus Chrigt (cf. 1 Pt 2:5). During the celebration of the Eucharist
these sacrifices are most lovingly offered to the Father dong with the Lord's body. Thus as worshipers whose
every deed is haly, the lay faithful consecrate the world itself to God'(23).

Through their participation in the prophetic mission of Chrigt, "who proclaimed the kingdom of his Father by
the tesimony of hislife and by the power of hisworld'(24), the lay faithful are given the ability and



respongbility to accept the gospd in faith and to proclaim it in word and deed, without hesitating to
courageoudy identify and denounce evil. United to Chrigt, the "great prophet” (Lk 7:16), and in the Spirit made
"witnesses' of the Risen Chrig, the lay faithful are made sharers in the gppreciation of the Church's supernatura
faith, that "cannot err in matters of belief"(25) and sharers as well in the grace of the word (cf. Acts 2:17-18;
Rev 19:10). They are dso cdled to dlow the newness and the power of the gospd to shine out everyday in their
family and socid life, as wdl asto express patiently and courageoudy in the contradictions of the present age
their hope of future glory even "through the framework of their secular life'(26).

Because the lay faithful belong to Chrigt, Lord and King of the Universe, they sharein hiskingly misson and
are caled by him to spread that Kingdom in higtory. They exercise their kingship as Chrigtians, above dl in the
spiritual combat in which they seek to overcome in themsdves the kingdom of sin (cf. Rom 6:12), and then to
make a gift of themselves so asto serve, in justice and in charity, Jesus who is himsdlf present in dl his brothers
and sgters, above dl inthe very least (cf. Mt 25:40).

But in particular the lay faithful are caled to restore to creation dl its origind vaue. In ordering creation to the
authentic well-being of humanity in an activity governed by the life of grace, they share in the exercise of the
power with which the Risen Chrigt draws dl things to himsdf and subjects them dong with himsdlf to the
Father, so that God might be everything to everyone (cf. 1 Cor 15:28; Jn 12:32).

The participation of the lay faithful in the threefold mission of Chrigt as Priest, Prophet and King finds its

source in the anointing of Baptism, its further development in Confirmation and its redlization and dynamic
sugtenance in the Holy Eucharig. It is a participation given to each member of the lay faithful individudly, in as
much as each is one of the many who form the one Body of the Lord: in fact, Jesus showers his gifts upon the
Church which is his Body and his Spouse. In such away individuds are sharersin the thregfold misson of
Chrigt in virtue of their being members of the Church, as . Peter clearly teaches, when he defines the baptized
as "achosen race, aroyd priesthood, a holy nation, God's own people”’ (1 Pt 2:9). Precisely because it derives
from Church communion, the sharing of the lay faithful in the threefold mission of Chrigt requiresthet it be

lived and redized in communion and for the increase of communion itsdlf. Saint Augudtine writes. "Aswe cal
everyone 'Chrigtians in virtue of amystica anointing, so we call everyone 'priests because al are members of
only one priesthood" (27).

The Lay Faithful and Their Secular Character

15. The newness of the Chridtian life is the foundation and title for equality among dl the baptized in Chrig, for
al the members of the People of God: "As members, they share acommon dignity from their rebirth in Chrig,
they have the samefilia grace and the same vocation to perfection. They possessin common one savation, one
hope and one undivided charity”(28). Because of the one dignity flowing from Baptism, each member of the lay
faithful, together with ordained ministers and men and women rdigious, shares arespongbhility for the Church's
misson.

But among the lay faithful this one baptismd dignity takes on a manner of life which sets a person gpart,
without, however, bringing about a separation from the ministerid priesthood or from men and women
religious. The Second Vatican Council has described this manner of life as the "secular character”: "The secular
character is properly and particularly that of the lay faithful”(29).

To understand properly the lay faithful's position in the Church in a complete, adequate and specific manner it is
necesary to come to a deeper theologica understanding of their secular character in light of God's plan of
sdvation and in the context of the mystery of the Church.

Pope Paul VI said the Church "has an authentic secular dimension, inherent to her inner nature and mission,
which is deeply rooted in the mystery of the Word Incarnate, and which isredized in different forms through
her members'(30).



The Church, in fact, livesin the world, even if sheisnot of the world (cf. Jn 17:16). Sheis sent to continue the
redemptive work of Jesus Chrit, which "by its very nature concerns the salvation of humanity, and dso
involves the renewa of the whole tempora order”(31).

Certainly dl the members of the Church are sharersin this secular dimension but in different ways. In particular
the sharing of the lay faithful hasits own manner of redization and function, which, according to the Council, is
"properly and particularly” theirs. Such amanner is designated with the expresson "secular character(32).

In fact the Council, in describing the lay faithful's Situation in the secular world, pointsto it above dl, asthe
place in which they receive their cdl from God: "There they are cdled by God"(33). This "place” is treeted and
presented in dynamic terms: the lay faithful "live in the world, that is, in every one of the secular professons
and occupations. They live in the ordinary circumstances of family and socid life, from which the very fabric of
their existence iswoven"(34). They are personswho live an ordinary life in the world: they study, they work,
they form relaionships as friends, professionas, members of society, cultures, etc. However, the Council
congderstheir condition not smply an externa and environmental framework, but as aredlity destined to find
in Jesus Chrigt the fullness of its meaning(35). Indeed it leads to the affirmation that "the Word made flesh
willed to share in human flowship ... He sanctified those human ties, especidly family ones, from which

socid rdaionships arise, willingly submitting himsdlf to the laws of his country. He chose to leed the life of an
ordinary craftsman of his own time and place'(36).

The "world" thus becomes the place and the means for the lay faithful to fulfill their Christian vocation, because
the world itsdlf is destined to glorify God the Fether in Christ. The Council is able then to indicate the proper
and specia sense of the divine vocation which is directed to the lay faithful. They are not caled to abandon the
position that they have in the world. Baptism does not take them from the world at dl, as the apostle Paul points
out: "So, brethren, in whatever State each was called, there let him remain with God" (1 Cor 7:24). On the
contrary, he entrusts a vocation to them that properly concerns their stuation in the world. The lay faithful, in
fact, "are cdled by God so that they, led by the spirit of the Gospedl, might contribute to the sanctification of the
world, as from within like leaven, by fulfilling their own particular duties. Thus, epecidly in thisway of life,
reolendent in faith, hope and charity they manifest Chrit to others'(37).Thus for the lay faithful, to be present
and active in the world is not only an anthropologica and sociologicd redity, but in a specific way, a
theologicd and eccesiologica redity aswell. In fact, in their Stuation in the world God manifests his plan and
communicates to them their particular vocation of "seeking the Kingdom of God by engaging in tempord
affairs and by ordering them according to the plan of God"(38).

Precisdly with thisin mind the Synod Fathers said: "The secular character of the lay faithful is not therefore to
be defined only in asociologica sense, but most especidly in atheologica sense. The term secular must be
understood in light of the act of God the creator and redeemer, who has handed over the world to women and
men, SO that they may participate in the work of creetion, free cregtion from the influence of sn and sanctify
themsdlves in marriage or the cdlibate life, in afamily, in aprofesson and in the various activities of

society” (39).

The lay faithful's pogtion in the Church, then, comes to be fundamentaly defined by their newnessin Chrigtian
life and distinguished by their secular character(40).

The images taken from the gospel of sdt, light and leaven, athough indiscriminately gpplicableto al Jesus
disciples, are specificdly applied to the lay faithful. They are particularly meaningful images because they

gpesk not only of the deep involvement and the full participation of the lay faithful in the affairs of the earth, the
world and the human community, but so and above dl, they tell of the radica newness and unique character
of an involvement and participation which has as its purpose the soreading of the Gospd that brings salvation.

Cdled to Holiness



16. We come to afull sense of the dignity of the lay faithful if we consider the prime and fundamental vocation
that the Father assgns to each of them in Jesus Christ through the Holy Spirit: the vocation to holiness, that is,
the perfection of charity. Holiness is the greatest testimony of the dignity conferred on adisciple of Chrigt.

The Second Vatican Council has sgnificantly spoken on the universal cdl to holiness. It is possible to say that
this call to holinessis precisdy the basic charge entrusted to al the sons and daughters of the Church by a
Council which intended to bring arenewd of Chrigtian life based on the gospd (41). This chargeis not asmple
mord exhortation, but an undeniable requirement arising from the mystery of the Church: sheisthe choice
vine, whose branches live and grow with the same holy and life-giving energies that come from Chrigt; sheis
the Mydtical Body, whose members share in the same life of holiness of the Head who is Chrigt; sheisthe
Bdoved Spouse of the Lord Jesus, who ddivered himsalf up for her sanctification (cf. Eph 5:25 ff.). The Spirit
that sanctified the human nature of Jesusin Mary's virgind womb (cf. Lk 1:35) is the same Spirit thet is abiding
and working in the Church to communicate to her the holiness of the Son of God made man.

It is ever more urgent that today al Christians take up again the way of gospel renewa, welcoming in a spirit of
generogty theinvitation expressed by the apostle Peter "to be holy in dl conduct” (1 Pt 1:15). The 1985
Extraordinary Synod, twenty years after the Council, opportundy indgsted on this urgency: "Since the Churchin
Chrigt isamystery, she ought to be consdered the sign and instrument of holiness... Men and women saints
have dways been the source and origin of renewd in the most difficult circumstances in the Church's history.
Today we have the greatest need of saints whom we must assiduoudly beg God to raise up*(42).

Everyone in the Church, precisdly because they are members, receive and thereby share in the common
vocation to holiness. In the fullness of thistitle and on equa par with al other members of the Church, the lay
fathful are cdled to holiness: "All the faithful of Christ of whatever rank or status are called to the fullness of
Chrigtian life and to the perfection of charity”(43). "All of Chrigt's followers are invited and bound to pursue
holiness and the perfect fulfillment of their own State of life"(44).

The cdl to holiness is rooted in Baptism and proposed anew in the other Sacraments, principally in the
Eucharigt. Since Chrigtians are reclothed in Chrigt Jesus and refreshed by his Spirit, they are "holy”. They
therefore have the ability to manifest this holiness and the responsibility to bear witnessto it in dl that they do.
The gpodtle Paul never tires of admonishing dl Chrisiansto live "asisfitting among sants' (Eph 5:3).

Life according to the Spirit, whose fruit is holiness (cf. Rom 6:22,Gd 5:22), stirs up every baptized person and
requires each to follow and imitate Jesus Chrigt, in embracing the Bestitudes, in listening and meditating on the
Word of God, in conscious and active participation in the liturgical and sacramentd life of the Church, in
persond prayer, in family or in community, in the hunger and thirgt for justice, in the practice of the
commandment of lovein al circumstances of life and service to the brethren, especidly the least, the poor and
the suffering.

The Life of Holiness in the World

17. The vocation of the lay faithful to holinessimpliesthat life according to the Spirit expressesitsef ina
particular way in their involvement in tempora affairs and in their participation in earthly activities. Once again
the gpostle admonishes us. "Whatever you do, in word or deed, do everything in the name of the Lord Jesus,
giving thanks to God the Fether through him™ (Col 3:17). Applying the aposiles words to the lay faithful, the
Council categoricdly affirms "Neither family concerns nor other secular affairs should be excluded from their
religious programme of life'(45). Likewise the Synod Fathers have said: "The unity of life of the lay faithful is

of the grestest importance: indeed they must be sanctified in everyday professond and socid life. Therefore, to
resoond to their vocation, the lay faithful must see their daily activities as an occasion to join themsdaves to
God, fulfill hiswill, serve other people and lead them to communion with God in Chrigt” (46).



The vocation to holiness must be recognized and lived by the lay faithful, firgt of al as an undenigble and
demanding obligation and as a shining example of the infinite love of the Father that has regenerated themin

his own life of holiness. Such a vocation, then, ought to be caled an essential and inseparable eement of the
new life of Baptiam, and therefore an dement which determines their dignity. At the same time the vocation to
holinessisintimately connected to misson and to the responsbility entrusted to the lay fathful in the Church

and in theworld. In fact, that same holiness which is derived smply from their participation in the Church's
holiness, represents ther first and fundamenta contribution to the building of the Church hersdf, who isthe
"Communion of Saints'. The eyes of faith behold awonderful scene: that of a countless number of lay people,
both women and men, busy a work in their daily life and activity, oftentimes far from view and quite
unacclaimed by the world, unknown to the world's great personages but nonethel ess looked upon in love by the
Father, untiring labourers who work in the Lord's vineyard. Confident and steadfast through the power of God's
grace, these are the humble yet great builders of the Kingdom of God in history.

Holiness, then, must be called a fundamenta presupposition and an irreplaceable condition for everyonein
fulfilling the mission of salvation within the Church. The Church's holiness is the hidden source and the
infallible measure of the works of the apostolate and of the missonary effort. Only in the measure that the
Church, Chrigt's Spouse, isloved by him and she, in turn, loves him, does she become a mother fruitful in the

Spirit.

Again we take up the image from the gospe: the fruitfulness and the growth of the branches depends on their
remaining united to the vine. "As the branch cannot bear fruit by itsdf, unlessit abides in the vine, neither can
you, unless you abide in me. | am the vine, you are the branches. He who abidesin me, and | in him, he it isthat
bears much fruit, for gpart from me you can do nothing” (Jn 15:4-5).

It is gppropriate to recall here the solemn proclamation of bestification and canonization of lay men and women
which took place during the month of the Synod. The entire People of God, and the lay faithful in particular,
can find at this moment new models of holiness and new witnesses of heroic virtue lived in the ordinary
everyday circumstances of human existence. The Synod Fathers have said: "Particular Churches especidly
should be attentive to recognizing among their members the younger men and women of those Churches who
have given witness to holinessin such conditions (everyday secular conditions and the conjugd state) and who
can be an example for others, so that, if the case callsfor it, they (the Churches) might propose them to be
bestified and canonized" (47).

At the end of these reflections intended to define the lay faithful's posgition in the Church, the celebrated
admonition of Saint Leo the Great comes to mind: "Acknowledge, O Chrigtian, your dignity!"(48). Saint
Maximus, Bishop of Turin, in addressing those who had received the holy anointing of Baptism, repeats the
same sentiments. ""Ponder the honor that has made you sharersin this mystery!”(49). All the baptized are invited
to hear once again the words of Saint Augustine: "Let us rgjoice and give thanks: we have not only become
Chrigtians, but Christ himsdlf... Stand in awe and regoice: We have become Christ"(50).

The dignity as a Chrigtian, the source of equdity for al members of the Church, guarantees and fosters the spirit
of communion and fdlowship, and, a the same time, becomes the hidden dynamic force in the lay faithful's
gpodolate and misson. It isadignity, however, which brings demands, the dignity of [abourers called by the
Lord to work in hisvineyard: "Upon dl the lay faithful, then, rests the exalted duty of working to assure that
each day the divine plan of salvation is further extended to every person, of every era, in every part of the
earth"(51).

CHAPTERII

ALL BRANCHES OF A SINGLE VINE
The Participation of the Lay Faithtul in the Life of Church as Communion



The Mystery of Church Communion

18. Again we turn to the words of Jesus: "l am the true vine and my Father isthe vinedresser... Abide in me and
I inyou" (Jn 15: 1, 4).

These smple words reved the mystery of communion that serves as the unifying bond between the Lord and
his disciples, between Chrigt and the baptized: aliving and life-giving communion through which Chridians no
longer belong to themselves but are the Lord's very own, as the branches are one with the vine.

The communion of Chrigtians with Jesus has the communion of God as Trinity, namely, the unity of the Son to
the Father in the gift of the Holy Spirit, asits model and source, and isitsdf the meansto achieve this
communion: united to the Son in the Spirit's bond of love, Christians are united to the Fether.

Jesus continues: "1 am the vine, you are the branches' (Jn 15: 5). From the communion that Chrigtians
experience in Chrig there immediately flows the communion which they experience with one ancther: al are
branches of asingle vine, namdy, Chrigt. In this communion is the wonderful reflection and participation in the
mydery of the intimate life of love in God as Trinity, Father, Son and Holy Spirit as revealed by the Lord Jesus.
For this communion Jesus prays. "that they may dl be one; even asyou, Father, arein me, and | in you, that
they aso may bein us, so that the world may believe that you have sent me' (dn 17: 21).

Such communion isthe very mystery of the Church, as the Second Vatican Council recdlsin the celebrated
words of Saint Cyprian: "The Church shines forth as 'a people made one with the unity of the Father, Son and
Holy Spirit"(52). We are accustomed to recal| this mystery of Church communion at the beginning of the
ceebration of the Eucharigt, when the priest welcomes dl with the greeting of the Apostle Paul: "The grace of
the Lord Jesus, the love of God and the fellowship of the Holy Spirit be with you dl" (2 Cor 13:13).

After having described the distinguishing feetures of the lay faithful on which their dignity rests, we mudt a this
moment reflect on their misson and respongbility in the Church and in the world. A proper understanding of
these aspects, however, can be found only in the living context of the Church as communion.

Vatican || and the Ecclesology of Communion

19. At the Second Vatican Council the Church again proposed this centra idea about herself, asthe 1985
Extraordinary Synod recdls. "The ecclesiology of communion is a centrd and fundamenta concept in the
conciliar documents. Koinonia-communion, finding its source in Sacred Scripture, was a concept held in great
honour in the early Church and in the Oriental Churches, and this teaching endures to the present day. Much
was done by the Second Vatican Council to bring about a clearer understanding of the Church as communion
and its concrete application to life. What, then, does this complex word ‘communion’ mean? Its fundamenta
meaning spesks of the union with God brought about by Jesus Chrigt, in the Holy Spirit. The opportunity for
such communion is present in the Word of God and in the Sacraments. Baptism is the door and the foundation
of communion in the Church. The Eucharig is the source and summit of the whole Chritian life (cf. Lumen
Gentium, 11). The Body of Chrigt in the Holy Eucharist sacramentalizes this communion, that is, it isasign and
actudly brings about the intimate bonds of communion among al the faithful in the Body of Chrig which isthe
Church (1 Cor 10:16)"(53).

On the day after the conclusion of the Council Pope Paul VI addressed the faithful in the following words. "The
Church isacommunion. In this context what does communion mean? We refer you to the paragraph in the
Catechigm that spesks of the sanctorum communionem, ‘the Communion of Saints. The meaning of the Church
isacommunion of saints. '‘Communion’ speeks of a double, lifegiving participation: the incorporation of
Chrigiansinto the life of Chrigt, and the communication of that life of charity to the entire body of the Faithful,
in thisworld and in the next, union with Chrigt and in Chrigt, and union among Chrigtians, in the Church"(54).



Vatican Council 1l has invited us to contemplate the mystery of the Church through biblical images which bring
to light the redity of the Church as a communion with its insgparable dimensons: the communion of eech
Chrigtian with Chrigt and the communion of al Chrigtians with one another. There is the sheepfold, the flock,
the vine, the spiritud building, the Holy City(55). Above al, thereistheimage of the Body as st forth by the
Apostle Paul. Its doctrine finds a pleasing expression once again in various passages of the Council's
documents(56). In its turn, the Council has looked again at the entire history of salvation and has reproposed the
image of the Church as the People of God: "It has pleased God to make people holy and to save them, not
merdy asindividuas without any mutua bonds, but by making them into a single people, a people which
acknowledges him in truth and serves him in holinesg(57)." From its opening lines, the Congtitution Lumen
Gentium summarizes this doctrine in awonderful way: "The Church in Chrigt isakind of sacrament, thet is, a
sgn and ingtrument of intimate union with God and of the unity of al the human race’(58).

The redity of the Church as Communion is, then, the integrating aspect, indeed the centra content of the
"mystery”, or rather, the divine plan for the salvation of humanity. For this purpose ecclesa communion cannot
be interpreted in a sufficient way if it is understood as Smply asociologicad or apsychologica redity. The
Church as Communion isthe "new" People, the "messanic’ People, the People that "has, for its head, Chrigt...
asits heritage, the dignity and freedom of God's Children... for its law, the new commandment to love as Christ
loved us... for its god, the kingdom of God... established by Christ as a communion of life, love and truth”(59).
The bonds that unite the members of the New People among themsdves -and firgt of dl with Chrigt-are not
those of "flesh and blood", but those of the spirit, more precisaly those of the Holy Spirit, whom al the baptized
have received (cf. Jod 3:1).

In fact, that Spirit is the One who from eternity unites the one and undivided Trinity, that Spirit who "in the
fullness of time"' (Ga 4:4) forever unites human nature to the Son of God, that same identica Spirit who inthe
course of Chrigtian generations is the constant and never-ending source of communion in the Church.

An Organic Communion: Diversty and Complementarity

20. Ecdesd communion is more precisaly likened to an "organic’ communion, anadogous to thet of aliving
and functioning body. In fact, a one and the same time it is characterized by a diversity and a complementarity
of vocations and gates in life, of minigtries, of charisms and responsibilities. Because of this diversity and
complementarity every member of the lay faithful is seen in rdaion to the whole body and offers atotaly
unique contribution on behdf of the whole body.

Sant Paul inggtsin a particular way on the organic communion of the Mysticd Body of Chrigt. We can hear his
rich teaching echoed in the following synthesis from the Council: " Jesus Chrig"-we read in the Condtitution
Lumen Gentium-"by communicating his Spirit to his brothers and ssters, called together from al peoples, made
them mydticdly into his own body. In that body, the life of Christ is communicated to those who bdlieve... As
al the members of the human body, though they are many, form one body, so aso are the Faithful in Chrigt (cf.
1 Cor 12:12). Also, in the building up of Chrigt's body there is a diversity of members and functions. Thereis
only one Spirit who, according to his own richness and the necessities of service, digtributes his different gifts
for the welfare of the Church (cf. 1 Cor 12:1-11). Among these gifts comes in the first place the grace given to
the gpostles to whose authority the Spirit himself subjects even those who are endowed with charisms (cf. 1 Cor
14). Furthermore it is this same Spirit, who through his power and through the intimate bond between the
members, produces and urges love among the faithful. Consequently, if one member suffers anything, dl the
members suffer it too, and if one member is honoured, al members together rgoice (cf. 1 Cor 12:26)"(60).

One and the same Spirit is dways the dynamic principle of diveraty and unity in the Church. Once again we
read in the Congtitution Lumen Gentium, "In order that we might be unceasingly renewed in him (cf. Eph 4:23),
he has shared with us his Spirit who, exigting as one and the same being in the head and in the members, gives
life to, unifies and moves the whole body. This he does in such away that his work could be compared by the
Fathers to the function which the soul asthe principle of life fulfillsin the human body" (60). And in another



particularly sgnificant text which is hdpful in understanding not only the organic nature proper to ecclesd
communion but dso its agpect of growth toward perfect communion, the Council writes. "The Spirit dwellsin
the Church and in the hearts of the Faithful, asin atemple (cf. 1 Cor 3:16; 6:19). In them he prays and bears
witness that they are adopted sons (cf. Gd 4:6; Rom 8:15-16, 26). Guiding the Church in theway of dl truth
(cf. In 16:13) and unifying her in communion and in the works of service, he bestows upon her varied
hierarchicd and charismétic gifts and adorns her with the fruits of his grace (cf. Eph 4:11-12; 1 Cor 12:4; Gal
5:22). By the power of the Gospel he makes the Church grow, perpetualy renews her, and leads her to perfect
union with her Spouse. The Spirit and the Bride both say to the Lord Jesus, '‘Come!’ (cf. Rev 22:17)"(62).

Church communion then is a gift, agreet gift of the Holy Spirit, to be gratefully accepted by the lay faithful, and
at the same time to be lived with a deep sense of respongbility. Thisis concretely redlized through their
participation in the life and misson of the Church, to whose service the lay faithful put their varied and
complementary minigtries and charisms

A member of thelay faithful "can never remain in isolaion from the community, but must live in a continua
interaction with others, with alively sense of fdlowship, rgoicing in an equa dignity and common commitment
to bring to fruition the immense treasure that each has inherited. The Spirit of the Lord gives avast variety of
chariams, inviting people to assume different ministries and forms of service and reminding them, as he reminds
al peoplein their relationship in the Church, that what distinguishes personsis not an increase in dignity, but a
specid and complementary capacity for service... Thus, the charisms, the minidtries, the different forms of
sarvice exercised by the lay faithful exist in communion and on behdf of communion. They are treasures that
complement one another for the good of dl and are under the wise guidance of their Pastors'(63).

Minigtries and Charisms, the Spirit's Gifts to the Church

21. The Second Vatican Council spesks of the ministries and charisms as the gifts of the Holy Spirit which are
given for the building up of the Body of Christ and for its mission of salvation in the world(64). Indeed, the
Church isdirected and guided by the Holy Spirit, who lavishes diverse hierarchica and charismatic giftson dl
the baptized, calling them to be, each in an individua way, active and coresponsible.

We now turn our thoughts to ministries and charisms as they directly reate to the lay faithful and to their
participation in the life of Church- Communion.

Minigries, Offices and Roles

The minigtrieswhich exist and are at work & thistimein the Church are dl, evenin thair variety of forms, a
participation in Jesus Christ's own ministry as the Good Shepherd who lays down hislife for the sheep (cf. Jn
10:11), the humble servant who gives himsdf without reserve for the salvation of dl (cf. Mk 10:45). The
Apodtle Paul is quite clear in spesking about the minigterid condtitution of the Church in gpogtolic times. In his
Fird Letter to the Corinthians he writes. "And God has appointed in the Church first gpostles, second prophets,
third teachers..." (1 Cor 12:28). In his Letter to the Ephesians we read: "But the grace was given to each of us
according to the measure of Chrigt's gift... And his gifts were that some should be apostles, some prophets, some
evangdlists, some pastors and teachers, to equip the saints for the work of ministry, for building up the body of
Chrig, until we dl attain to the unity of the faith and of the knowledge of the Son of God, to mature manhood,
to the measure of the stature of the fullness of Christ" (Eph 4:7, 11-13; cf. Rom 12:4-8). These and other New
Testament texts indicate the diversity of ministries aswell as of gifts and ecclesd tasks.

The Minidries Derived from Holy Orders

22. In aprimary position in the Church are the ordained minigtries, thet is, the minigtries that come from the
Sacrament of Orders. In fact, with the mandate to make disciples of dl nations (cf. Mt 28:19), the Lord Jesus



chose and condtituted the apostles-seed of the People of the New Covenant and origin of the Hierarchy (65)-to
form and to rule the priestly people. The mission of the Apostles, which the Lord Jesus continues to entrust to
the Pagtors of his people, isatrue service, sgnificantly referred to in Sacred Scripture as "diakonid’, namely,
service or minidry. The minidries receive the charism of the Holy Spirit from the Risen Chrig, in uninterrupted
succession from the apostles, through the Sacrament of Orders: from him they receive the authority and sacred
power to serve the Church, acting in persona Christi Capitis (in the person of Christ, the Head)(66) and to
gather her in the Holy Spirit through the Gospel and the Sacraments.

The ordained minigtries, gpart from the persons who receive them, are a grace for the entire Church. These
minigtries express and realize a participation in the priesthood of Jesus Chrigt that is different, not smply in
degree but in essence, from the participation given to dl the lay faithful through Baptism and Confirmation. On
the other hand, the ministerid priesthood, as the Second Vatican Council recalls, essentidly hasthe royd
priesthood of al the faithful asitsam and is ordered to it(67).

For this reason, so as to assure and to increase communion in the Church, particularly in those places where
thereisadiversty and complementarity of minigtries, Pastors must dways acknowledge that their ministry is
fundamentally ordered to the service of the entire People of God (cf. Heb 5:1). The lay faithful, in turn, must
acknowledge that the ministerid priesthood is totaly necessary for their participation in the misson in the
Church(68).

The Minigries, Offices and Roles of the Lay Faithful

23. The Church's misson of sdvation in the world is redized not only by the ministersin virtue of the
Sacrament of Orders but also by dl the lay faithful; indeed, because of their Baptismd state and their specific
vocation, in the measure proper to each person, the lay faithful participate in the priestly, prophetic and kingly
mission of Chrig.

The Pastors, therefore, ought to acknowledge and foster the minigtries, the offices and roles of the lay faithful
that find their foundation in the Sacraments of Baptism and Confirmation, indeed, for agood many of them, in
the Sacrament of Matrimony.

When necessity and expediency in the Church require it, the Pastors, according to established norms from
universal law, can entrugt to the lay faithful certain offices and roles that are connected to their pastord ministry
but do not require the character of Orders. The Code of Canon Law dates. " When the necessity of the Church
warrants it and when ministers are lacking, lay persons, even if they are not lectors or acolytes, can aso supply
for certain of their offices, namely, to exercise the minigtry of the word, to preside over liturgica prayers, to
confer Baptism, and to ditribute Holy Communion in accord with the prescriptions of the law"(69). However,
the exercise of such tasks does not make Pagtors of the lay faithful: in fact, aperson is not aminister smply in
performing a task, but through sacramental ordination. Only the Sacrament of Orders gives the ordained
minister a particular participation in the office of Chrigt, the Shepherd and Head, and in his Eternd
Priesthood(70). The task exercised in virtue of supply takesits legitimacy formdly and immediately from the
officia deputation given by the Pagtors, aswell as from its concrete exercise under the guidance of
ecclesagtica authority(71).

The recent Synoda Assembly has provided an extensive and meaningful overview of the Stuation in the
Church on the minidtries, offices and roles of the baptized. The Fathers have manifested a deep gppreciation for
the contribution of the lay faithful, both women and men, in the work of the gpodtolate, in evangdization,
sanctification and the Chrigtian animation of tempord &ffairs, aswell astheir generous willingness to supply in
gtuations of emergency and chronic necessity(72).



Following the liturgica renewa promoted by the Council, the lay faithful themselves have acquired amore
livdly awvareness of the tasks that they fulfill in the liturgical assembly and its preparation, and have become
more widdy digposed to fulfill them: the liturgical celebration, in fact, is a sacred action not Smply of the
clergy, but of the entire assembly. It is, therefore, natural that the tasks not proper to the ordained ministers be
fulfilled by the lay faithful(73). In thisway thereis anaturd trangtion from an effective involvement of the lay
fathful in theliturgical action to that of announcing theword of God and pastoral care(74).

In the same Synod Assembly, however, acritica judgment was voiced dong with these positive eements,
about atoo-indiscriminate use of the word "ministry”, the confusion and the equating of the common priesthood
and the minigteria priesthood, the lack of observance of ecclesagticd laws and norms, the arbitrary
interpretation of the concept of "supply", the tendency towards a"dericdization” of the lay faithful and the risk
of creating, in redity, an ecclesd sructure of paralld service to that founded on the Sacrament of Orders.

Precisdy to overcome these dangers the Synod Fathers have inssted on the necessity to express with greater
clarity, and with amore precise terminology(75), both the unity of the Church's misson in which dl the
baptized participate, and the substantia diversity of the ministry of Pastors which is rooted in the Sacrament of
Orders, dl the while respecting the other minidtries, offices and rolesin the Church, which are rooted in the
Sacraments of Baptism and Confirmation.

In thefirg place, then, it is necessary that in acknowledging and in conferring various minigries, offices and
roles on the lay faithful, the Pastors exercise the maximum care to ingtitute them on the basis of Baptiamin
which these tasks are rooted. It is dso necessary that Pastors guard against afacile yet abusive recourseto a
presumed "Stuation of emergency” or to "supply by necessity”, where objectively this does not exist or where
dternative possihilities could exist through better pastord planning.

The various minidries, offices and roles that the lay faithful can legitimatdy fulfill in the liturgy, in the
transmission of the faith, and in the pastora structure of the Church, ought to be exercised in conformity to their
specific lay vocation, which is different from that of the sacred minidry. In this regard the Exhortation

Evangdii Nuntiandi, that had such a great part in simulating the varied collaboration of the lay faithful in the
Church'slife and misson of soreading the gospd, recals that "their own field of evangdlizing activity isthe

vast and complicated world of poalitics, society and economics, as well as the world of culture, of the sciences
and the arts, of internationd life, of the mass media. It dso includes other redlities which are open to
evangelization, such as human love, the family, the education of children and adolescents, professond work,
and suffering. The more Gospd-inspired lay people there are engaged in these redlities, dearly involved in
them, competent to promote them and conscious that they must exercise to the full their Christian powers which
are often repressed and buried, the more these redlities will be at the service of the Kingdom of God and
therefore at the service of sdvation in Jesus Chrigt, without in any way losing or sacrificing their human content
but rather pointing to a transcendent dimension which is often disregarded” (76).

In the course of Synod work the Fathers devoted much attention to the Lectorate and the Acolytate. While in the
past these minigtries existed in the Latin Church only as spiritua steps on route to the ordained ministry, with

the motu proprio of Paul VI, Minigteria Quaedam (15 August 1972), they assumed an autonomy and stability, as
well as a possihility of their being given to the lay faithful, dbeit, only to men. This samefact is expressed in

the new Code of Canon Law(77). At this time the Synod Fathers expressed the desire that "the motu proprio
Ministeria Quaedam be reconsidered, bearing in mind the present practice of loca churches and above dl
indicating criteriawhich ought to be used in choosing those detined for each ministry™(78).

In this regard a Commission was established to respond to this desire voiced by the Synod Fathers, specificaly
to provide an in-depth study of the various theologicd, liturgicd, juridica and pastord consderation which are
associated with the great increase today of the ministries entrusted to the lay faithful.



While the condusions of the Commission's study are awaited, a more ordered and fruitful ecclesa practice of
the ministries entrusted to the lay faithful can be achieved if dl the particular Churches faithfully respect the
above mentioned theologica principles, especially the essentid difference between the ministeria priesthood
and the common priesthood, and the difference between the ministries derived from the Sacrament of Orders
and those derived from the Sacraments of Baptism and Confirmation.

Chariams

24. The Holy Spirit, while bestowing diverse minigriesin Church communion, enrichesit till further with
particular gifts or promptings of grace, caled charisms. These can take a greet variety of forms, both asa
manifestation of the absolute freedom of the Spirit who abundantly supplies them, and as a response to the
varied needs of the Church in history. The description and the classfication given to these giftsin the New
Testament are an indication of their rich variety. "To each is given the manifestation of the Spirit for the
common good. To oneis given through the Spirit the utterance of wisdom, and to another the utterance of
knowledge according to the same Spirit, to another faith by the same Spirit, to another gifts of healing by the
one Spirit, to another the working of miracles, to another prophecy, to another the ability to distinguish between
Spirits, to another various kinds of tongues, to another the interpretation of tongues' (1 Cor 12:7-10; cf. 1 Cor
12:4-6, 28-31; Rom 12:6-8; 1 Pt 4:10-11).

Whether they be exceptiona and great or smple and ordinary, the charisms are graces of the Holy Spirit that
have, directly or indirectly, a usefulness for the ecclesa community, ordered as they are to the building up of
the Church, to the well-being of humanity and to the needs of the world.

Even in our own times thereisno lack of afruitful manifestation of various charisms among the faithful,

women and men. These charisms are given to individua persons, and can even be shared by othersin such
ways as to continue in time a precious and effective heritage, serving as a source of a particular spiritua affinity
among persons. In referring to the gpogtolate of the lay faithful the Second Vatican Council writes. "For the
exercise of the gpostolate the Holy Spirit who sanctifies the People of God through the ministry and the
sacraments gives the faithful specid giftsaswell (cf. 1 Cor 12:7), 'dlotting them to each one ashe wills (cf. 1
Cor 12:11), so that each might place "a the service of others the grace received' and become 'good stewards of
God's varied grace (1 Pt 4:10), and build up thereby the whole body in charity (cf. Eph 4:16)"(79).

By alogic which looks to the divine source of this giving, as the Council recalS80), the gifts of the Spirit
demand that those who have received them exercise them for the growth of the whole Church.

The charisms are received in gratitude both on the part of the one who receives them, and dso on the part of the
entire Church. They arein fact asngularly rich source of grace for the vitdity of the gpostolate and for the
holiness of the whole Body of Chrigt, provided that they be gifts that come truly from the Spirit and are
exercised in full conformity with the authentic promptings of the Spirit. In this sense the discernment of
charismsis aways necessary. Indeed, the Synod Fathers have stated: "The action of the Holy Spirit, who
breathes where he will, is not dways easly recognized and received. We know that God actsin al Chrigtians,
and we are aware of the benefits which flow from charisms both for individuals and for the whole Chrigtian
community. Nevertheless, a the same time we are aso aware of the power of sn and how it can disturb and
confuse the life of the faithful and of the community™(81).

For this reason no charism dispenses a person from reference and submission to the Pastors of the Church. The
Council clearly gates. "Judgment asto their (charisms) genuineness and proper use belongs to those who
preside over the Church, and to whose specid competence it belongs, not indeed to extinguish the Spirit, but to
test dl things and hold fast to what is good (cf. 1 Thess 5:12 and 19-21)"(82), so that dl the charisms might
work together, in their diversity and complementarity, for the common good(83).

The Lay Faithful's Participation in the Life of the Church



25. Thelay fathful participate in the life of the Church not only in exercisng their tasks and chariams, but dso
in many other ways.

Such participation findsits first and necessary expresson in the life and misson of the particular Church, in the
diocese in which "the Church of Chrigt, one, holy, catholic and gpogtalic, istruly present and at work' (84).

The Particular Churches and the Universa Church

For an adequate participation in ecclesd life the lay fathful absolutdy need to have aclear and precise vison
of the particular Church with its primordia bond to the universal Church. The particular Church does not come
about from akind of fragmentation of the universa Church, nor does the universal Church come about by a
smple amalgamation of particular Churches. But thereis ared, essential and congtant bond uniting each of
them and thisis why the universal Church exigts and is manifested in the particular Churches. For this reason
the Council saysthat the particular Churches "are condtituted after the model of the universal Church; itisin
and from these particular Churches that there come into being the one and unique Catholic Church”(85).

The same Council strongly encourages the lay faithful actively to live out their belonging to the particular
Church, while at the same time assuming an ever-increasng "catholic’ spirit: "Let the lay faithful congtantly
foster"-we read in the Decree on the Apostolate of Lay People- "afeding for their own diocese, of which the
parish isakind of cel, and be aways ready at their bishops invitation to participate in diocesan projects.
Indeed, if the needs of cities and rurd areas are to be met, lay people should not limit their cooperation to the
parochid or diocesan boundaries but strive to extend it to interparochia, interdiocesan, nationa and
internationa fields, the more so because the daily increase in population mohbility, the growth of mutua bonds,
and the ease of communication no longer alow any sector of society to remain closed in upon itsdlf. Thusthey
should be concerned about the needs of the People of God scattered throughout the world" (86).

In this sense, the recent Synod has favored the creation of Diocesan Pastoral Councils, as arecourse at
opportune times. In fact, on adiocesan leve this structure could be the principle form of collaboration,
didogue, and discernment as well. The participation of the lay faithful in these Councils can broaden resources
in consultation and the principle of collaboration-and in certain instances dso in decison-making - if applied in
abroad and determined manner(87).

The participation of the lay faithful in Diocesan Synods and in loca Councils, whether provincid or plenary, is
envisoned by the Code of Canon Law(88). These structures could contribute to Church communion and the
mission of the particular Church, both in its own surroundings and in relation to the other particular Churches of
the ecclesiagtica province or Episcopa Conference.

Episcopa Conferences are caled to evauate the most oportune way of developing the consultation and the
collaboration of the lay faithful, women and men, a anationd or regiond leve, so that they may consider well
the problems they share and manifest better the communion of the whole Church(89).

The Parish

26. The ecclesd community, while dways having a universa dimengon, findsits most immediate and visble
expresson in the parish. It isthere that the Church is seen locally. In acertain senseit is the Church living in the
midst of the homes of her sons and daughters(90).

It is necessary that in light of the faith al rediscover the true meaning of the parish, that is, the place where the
vay "mysery" of the Church is present and a work, even if a timesit is lacking persons and means, even if at
other times it might be scattered over vast territories or dmaost not to be found in crowded and chaotic modern
sections of cities. The parish isnot principaly astructure, aterritory, or abuilding, but rather, "the family of



God, afdlowship &fire with aunifying spirit*(91), "afamilia and welcoming home'(92), the " community of

the fathful"(93). Plainly and smply, the parish is founded on a theological redity, because it is a Eucharigtic
community(94). This means that the parish is a community properly suited for celebrating the Eucharigt, the
living source for its upbuilding and the sacramenta bond of its being in full communion with the whole Church.
Such suitablenessis rooted in the fact thet the parish is a community of faith and an organic community, thet is,
congtituted by the ordained ministers and other Chrigtians, in which the pastor-who represents the diocesan
bishop(95)-is the hierarchical bond with the entire particular Church.

Since the Church'stask in our day is so great its accomplishment cannot be left to the parish aone. For this
reason the Code of Canon Law provides for forms of collaboration among parishesin a given territory(96) and
recommends to the bishop's care the various groups of the Chrigtian Faithful, even the unbaptized who are not
under hisordinary pastord care(97). There are many other places and forms of association through which the
Church can be present and at work. All are necessary to carry out the word and grace of the Gospel and to
correpond to the various circumstances of life in which people find themsdves today. In asmilar way there
exigt in the areas of culture, society, education, professions, etc. many other ways for soreading the faith and
other settings for the gpostolate which cannot have the parish astheir center and origin. Nevertheless, in our day
the parish till enjoys anew and promising season. At the beginning of his pontificate, Paul VI addressed the
Roman dergy in these words. "We believe smply that this old and venerable Structure of the parish has an
indispensable mission of great contemporary importance: to cregte the basic community of the Christian people;
to initiate and gather the people in the accustomed expression of liturgicd life; to conserve and renew the faith
in the people of today; to serve as the schoal for teaching the salvific message of Chrit; to put solidarity in
practice and work the humble charity of good and brotherly works'(98).

The Synod Fathers for their part have given much attention to the present state of many parishes and have called
for agreater effort in their renewa: "Many parishes, whether established in regions affécted by urban progress
or in missonary territory, cannot do their work effectively because they lack materid resources or ordained
men or are too big geographicaly or because of the particular circumstances of some Chrigtians (e.g. exilesand
migrants). So thet dl parishes of thiskind may be truly communities of Chrigtians, locd ecclesd authorities
ought to foster the following: @) adaptation of parish structures according to the full flexibility granted by canon
law, especidly in promoting participation by the lay faithfulinpastord responsbilities; b) small, basic or so-
cdled "living" communities, where the faithful can communicate the Word of God and expressit in service and
love to one another; these communities are true expressions of ecclesad communion and centers of
evangdization, in communion with their pastors'(99). For the renewa of parishes and for a better assurance of
their effectiveness in work, various forms of cooperation even on the inditutiond level ought to be fostered
among diverse parishesin the same area.

The Apostolic Commitment in the Parish

27. 1t isnow necessary to look more closaly at the communion and participation of the lay faithful in parish life.
Inthisregard dl lay men and women are called to give greater atention to a particularly meaningful, dirring
and incisve passage from the Council: "Their activity within Church communities is So hecessary that without

it the gpostolate of the Pastors is generdly unable to achieve its full effectiveness'(100).

Thisisindeed a particularly important affirmation, which evidently must be interpreted in light of the
"ecclesology of communion”. Ministries and charisms, being diverse and complementary, are al necessary for
the Church to grow, each in its own way.

The lay faithful ought to be ever more convinced of the specid meaning that their commitment to the gpostolate
takes on in ther parish. Once again the Council authoritatively placesit in relief: "The parish offers an
outstanding example of the apogtolate on the community leve, inasmuch asiit brings together the many human
differences found within its boundaries and draws them into the universality of the Church. Thelay faithful
should accustom themselves to working in the parish in close union with their priests, bringing to the Church



community their own and the world's problems as well as questions concerning human sdvation, dl of which
need to be examined together and solved through genera discusson. Asfar as possible the lay faithful ought to
collaborate in every gpostolic and missionary undertaking sponsored by their own ecclesid family”(101).

The Council's mention of examining and solving pastord problems "by generd discusson” ought to find its
adequate and structured devel opment through a more convinced, extensive and decided appreciation for "Parish
Pastord Councils’, on which the Synod Fathers have rightly ingsted(102).

In the present circumstances the lay faithful have the ability to do very much and, therefore, ought to do very
much towards the growth of an authentic ecclesa communion in their parishesin order to reawaken missonary
zed towards nonbdlievers and believers themsdaves who have abandoned the faith or grown lax in the Chrigtian
life

If indeed, the parish is the Church placed in the neighborhoods of humanity, it livesand is a work through
being deeply inserted in human society and intimately bound up with its aspirations and its dramatic events.
Oftentimes the socid context, especidly in certain countries and environments, is violently shaken by dements
of disntegration and de-humanization. The individua is lost and disoriented, but there dways remainsin the
human heart the desire to experience and cultivate caring and persond reationships. The response to such a
desire can come from the parish, when, with the lay faithful's participation, it adheres to its fundamenta
vocation and misson, that is, to be a"place” in the world for the community of believersto gather together asa
"ggn" and "ingrument” of the vocation of dl to communion, in aword, to be a house of welcometo al and a
place of serviceto dl, or, as Pope John XXI11 was fond of saying, to be the "village fountain" to which dl
would have recoursein their thirst.

The Forms of Participation in the Life of the Church

28. The lay faithful together with the clergy and women and men religious, make up the one People of God and
the Body of Chrigt.

Being "members’ of the Church takes nothing away from the fact that each Chrigtian as an individud is "unique
and irrepeatable”. On the contrary, this belonging guarantees and fosters the profound sense of that uniqueness
and irrepeatability, in o far as these very qudities are the source of variety and richness for the whole Church.
Therefore, God cals the individud in Jesus Chrigt, each one personally by name. In this sense, the Lord's words
"You go into my vineyard too", directed to the Church as awhole, come specialy addressed to each member
individudly.

Because of each member's unique and irrepeatable character, that is, one'sidentity and actions as a person, each
individud is placed a the service of the growth of the ecclesa community while, a the same time, angularly
receiving and sharing in the common richness of dl the Church. Thisisthe "Communion of Saints' which we
professin the Creed. The good of al becomes the good of each one and the good of each one becomes the good
of al. "In the Holy Church", writes Saint Gregory the Greet, "al are nourished by each one and each onesis
nourished by al"(103).

Individual Forms of Participation

Above al, each member of the lay faithful should dways be fully aware of being a"member of the Church” yet
entrusted with a unique task which cannot be done by another and which isto be fulfilled for the good of al.
From this perspective the Council's indstence on the absolute necessity of an gpostolate exercised by the
individua takes on its full meaning: "The apogtolate exercised by the individud-which flows abundantly from a
truly Chridian life (cf. Jn 4: 11)-isthe origin and condition of the whole lay gpogtolate, even in its organized
expression, and admits no subgtitute. Regardless of circumstance, al lay persons (including those who have no
opportunity or possibility for collaboration in associations) are cdled to this type of gpostolate and obliged to



engage in it. Such an gpogtolate is useful a dl times and places, but in certain circumstancesiit isthe only one
avallable and feasibl€'(104).

In the apogtolate exercised by the individual, greet riches are waiting to be discovered through an intensfication
of the missonary effort of each of the lay faithful. Such an individud form of gpostolate can contribute gregily
to amore extensve spreading of the Gospel, indeed it can reach as many places asthere are daly lives of
individua members of the lay faithful. Furthermore, the spread of the gospd will be continua, Snce a person's
life and faith will be one. Likewise the soread of the gogpd will be particularly incisve, because in sharing fully
in the unique conditions of the life, work, difficulties and hopes of their ssters and brothers, the lay faithful will
be able to reach the hearts of their neighbors, friends, and colleagues, opening them to afull sense of human
exigence, that is, to communion with God and with al people.

Group Forms of Participation

29. Church communion, aready present and a work in the activities of the individud, finds its specific
expression in the lay faithful's working together in groups, thet is, in activities done with othersin the course of
their regpongible participation in the life and misson of the Church.

In recent days the phenomenon of lay people associating among themsealves has taken on a character of
particular variety and vitdity. In some ways lay associations have aways been present throughout the Church's
history as various confraternities, third orders and soddlities testify even today. However, in modern times such
lay groups have received a specid stimulus, resulting in the birth and spread of a multiplicity of group forms:
associations, groups, communities, movements. We can spesk of anew era of group endeavours of the lay
faithful. In fact, "dongside the traditiond forming of associations, and at times coming from their very roots,
movements and new soddlities have sprouted, with a specific feature and purpose, so grest is the richness and
the versatility of resources that the Holy Spirit nourishesin the ecclesa community, and so greet is the capacity
of initiative and the generosity of our lay peopl€’(105).

Oftentimes these lay groups show themselves to be very diverse from one another in various aspects, in their
externa gructures, in their procedures and training methods, and in the fields in which they work. However,
they al come together in an dl-inclusive and profound convergence when viewed from the perspective of their
common purpose, that is, the responsible participation of dl of them in the Church'smission of carrying forth
the Gospedl of Chrig, the source of hope for humanity and the renewal of society.

The actua formation of groups of the lay faithful for spiritua purposes or for gpostolic work comes from
various sources and corresponds to different demands. In fact, their formation itself expresses the socid nature
of the person and for this reason leads to a more extensive and incisve effectivenessin work. In redlity, a
"culturd" effect can be accomplished through work done not so much by an individud aone but by an
individua as"asocid beng', that is, as a member of agroup, of acommunity, of an association, or of a
movement. Such work is, then, the source and stimulus leading to the transformation of the surroundings and
society aswel asthe fruit and sign of every other transformation in thisregard. Thisis particularly true in the
context of aplurdigtic and fragmented society-the case in so many parts of the world today-and in light of the
problems which have become greatly complex and difficult. On the other hand, in a secularized world, above
al, the various group forms of the gpostolate can represent for many a precious help for the Chridtian lifein
remaining faithful to the demands of the gospel and to the commitment to the Church's misson and the

apostol ate.

Beyond this, the profound reason that judtifies and demands the lay faithful's forming of lay groups comes from
atheology based on ecclesology, as the Second Vatican Council clearly acknowledged in referring to the group
gpodolae asa"sign of communion and of unity of the Church of Christ”(106).



Itisa"sgn" that must be manifested in relation to "communion™ both in the interna and externd aspects of the
various group forms and in the wider context of the Christian community. As mentioned, this reason based on
ecclesology explains, on one hand, the "right” of lay associations to form, and on the other, the necessity of
“criterid’ for discerning the authenticity of the forms which such groups take in the Church.

Firg of dl, the freedom for lay people in the Church to form such groupsis to be acknowledged. Such liberty is
atrue and proper right that is not derived from any kind of "concesson™ by authority, but flows from the
Sacrament of Baptism, which cdlsthe lay faithful to participate actively in the Church's communion and

mission. In this regard the Council is quite clear: "Aslong as the proper rlaionship is kept to Church authority,
the lay faithful have the right to found and run such associations and to join those dready existing”(107). A
citation from the recently published Code of Canon Law affirmsit aswel: "The Chridian faithful are at liberty

to found and govern associations for charitable and religious purposes or for the promotion of the Christian
vocation in the world; they are free to hold meetings to pursue these purposes in common™(108).

It isaquestion of afreedom that isto be acknowledged and guaranteed by ecclesd authority and aways and
only to be exercised in Church communion. Consequently, the right of the lay faithful to form groupsis
essentially in reaion to the Church's life of communion and to her mission.

"Criteria of Ecclesdity"for Lay Groups

30. It is dways from the pergpective of the Church's communion and mission, and not in oppogtion to the
freedom to associate, that one understands the necessity of having clear and definite criteriafor discerning and
recognizing such lay groups, d<o cdled "Criteria of Ecclesdity”.

The following basic criteriamight be hepful in evduating an assodiation of the lay faithful in the Church:

- The primacy given to the call of every Chrigtian to holiness, asit is manifested "in the fruits of grace which the
Spirit producesin the faithful"(109) and in a growth towards the fullness of Chridtian life and the perfection of
charity(110).

In this sense whatever association of the lay faithful there might be, it is dways caled to be more of an
ingrument leading to holiness in the Church, through fostering and promoting "a more intimate unity between
the everyday life of its members and therr faith"(111).

- The respongbility of professng the Catholic faith, embracing and proclaming the truth about Chrig, the
Church and humanity, in obedience to the Church's Magisterium, as the Church interpretsit. For this reason
every associdion of the lay faithful must be aforum where the faith is proclaimed aswell astaught initstotd
content.

- The witness to a strong and authentic communion infilid relationship to the Pope, in totd adherence to the
belief that he is the perpetua and visible center of unity of the universa Church(112), and with the locdl
Bishop, "the vigble principle and foundation of unity"(113) in the particular Church, and in "mutud esteem for
al forms of the Church's gpostolate(114).

The communion with Pope and Bishop must be expressed in loya readiness to embrace the doctrina teachings
and pastord initiatives of both Pope and Bishop. Moreover, Church communion demands both an
acknowledgment of alegitimate plurdity of formsin the associations of the lay faithful in the Church and &t the
same time, awillingness to cooperate in working together.

- Conformity to and participation in the Church's gpostalic godss, that is, "the evangdlization and sanctification
of humanity and the Chrigtian formation of peopl€'s conscience, 0 as to enable them to infuse the spirit of the
gospd into the various communities and spheres of life"(115).



From this perspective, every one of the group forms of the lay faithful is asked to have amissonary zed which
will increase their effectiveness as participants in a re-evangeization.

- A commitment to a presence in human society, which in light of the Church's socid doctrine, placesit at the
sarvice of thetotal dignity of the person.

Therefore, asociations of the lay fathful must become fruitful outlets for participation and solidarity in
bringing about conditions thet are more just and loving within society.

The fundamentd criteriamentioned a this time find their verification in the actud fruits that various group

forms show in their organizationd life and the works they perform, such as: the renewed appreciation for
prayer, contemplation, liturgica and sacramentd life, the reawakening of vocationsto Christian marriage, the
ministeria priesthood and the consecrated life; a readiness to participate in programmes and Church activities at
the locdl, nationa and internationa levels; a commitment to catechesis and a capacity for teaching and forming
Chrigtians, a desire to be present as Chrigtians in various settings of socid life and the cregtion and awakening
of charitable, cultura and spiritual works; the spirit of detachment and evangelica poverty leading to a greater
generogity in charity towards dl; conversion to the Chrigtian life or the return to Church communion of those
baptized members who have fdlen away from the faith.

The Pagtors in Service to Communion

31. The Pastors of the Church even if faced with possble and understandable difficulties as aresult of such
associations and the process of employing new forms, cannot renounce the service provided by their authority,
not amply for the well-being of the Church, but dso for the well-being of the lay associations themsalves. In
this sense they ought to accompany their work of discernment with guidance and, above al, encouragement so
that lay associations might grow in Church communion and mission.

It is exceedingly opportune that some new associations and movements receive officid recognition and explicit
gpprova from competent Church authority to facilitete their growth on both the nationa and internationd leve.
The Council has dready spoken in this regard: "Depending on its various forms and godls, the lay gpostolate
provides for different types of relaionships with the hierarchy... Certain forms of the lay gpostolate are given
explicit recognition by the hierarchy, though in different ways. Because of the demands of the common good of
the Church, moreover, ecclesa authority can select and promote in a particular way some of the gpostalic
associations and projects which have an immediately spiritua purpose, thereby assuming in them a specid
responsbility (116).

Among the various forms of the lay gpostolate which have a particular rdationship to the hierarchy, the Synod
Fathers have singled out various movements and associations of Catholic Action in which "indeed, in this
organic and stable form, the lay faithful may fredy associate under the movement of the Holy Spirit, in
communion with their bishop and priests, so that in away proper to their vocation and with some specia
method they might be of service through their faithfulness and good works to promote the growth of the entire
Chrigtian community, pastord activities and infusing every aspect of life with the gospe spirit"(117).

The Pontifical Council for the Laity has the task of preparing alist of those associations which have received
the officid gpprova of the Holy See, and, at the same time, of drawing up, together with the Pontifical Council
for the Union of Chrigtians, the basic conditions on which this gpprova might be given to ecumenica
asociations in which thereis amgority of Catholics, and determining those cases in which such an gpprovd is
not possible(118).

All of us, Pagtors and lay faithful, have the duty to promote and nourish stronger bonds and mutual esteem,
cordidity and collaboration among the various forms of lay associaions. Only in thisway can the richness of



the gifts and chariams that the Lord oflers us bear their fruitful contribution in building the common house: "For
the sound building of acommon houseit is necessary, furthermore, that every spirit of antagonism and conflict
be put aside and that the competition be in outdoing one another in showing honour (cf. Rom 12:10), in
ataning amutual affection, awill towards collaboration, with patience, far-ghtedness, and readiness to
sacrifice which will a times be required” (119).

So asto render thanks to God for the greet gift of Church communion which is the reflection in time of the
eternal and ineffable communion of the love of God, Three in One, we once again consder Jesus words. "l am
the vine, you are the branches’ (Jn 15:5). The awareness of the gift ought to be accompanied by a strong sense
of responghility for itsuse it is, in fact, a gift that, like the talent of the gospe parable, must be put to work in a
life of ever-increesing communion.

To be responsble for the gift of communion means, first of al, to be committed to overcoming each temptation

to divison and opposition that works againgt the Chridtian life with its respongbility in the gpostolate. The cry

of Saint Paul continues to resound as a reproach to those who are "wounding the Body of Christ": "What | mean
isthat each one of you says, 'l belong to Paul’, or I belong to Cephas, or 'l belong to Christ!" Is Christ divided?”
(1 Cor 1: 12-13). No, rather let these words of the apostle sound a persuasive cal: " | gpped to you, brethren, by
the name of our Lord Jesus Chrigt, that al of you agree and that there be no dissensgons among you, but that you
be united in the same mind and the same judgment” (1 Cor 1 :10).

Thus the life of Church communion will become asign for dl the world and a compdling force thet will lead
personsto faith in Chrigt: "that they may dl be one; even asyou, Father, arein me and | in you, that they dso
may bein us, so that the world may believe that you have sent me" (Tn 17:21). In such away communion leads
to misson, and mission itsdf to communion.

CHAPTERIII

| HAVE APPOINTED YOU TO GO FORTH AND BEAR FRUIT
The Coresponghility of the Lay Faithful in the Church as Misson

Misson to Communion

32. Wereturn to the biblica image of the vine and the branches, which immediately and quite appropriately
lendsitself to a consderation of fruitfulness and life. Engrafted to the vine and brought to life, the branches are
expected to bear fruit: "He who adidesin me, and | in him, he it isthat bears much fruit” (In 15:5). Bearing fruit
isan essentid demand of life in Chrigt and life in the Church. The person who does not bear fruit does not
remain in communion: "Each branch of mine that bears no fruit, he (my Fether) takes away” (Jn 15: 2).

Communion with Jesus, which givesrise to the communion of Christians among themselves, isan
indispensable condition for bearing fruit: "Apart from me you can do nothing” (Jn 15:5). And communion with
othersis the most magnificent fruit that the branches can give: in fact, it isthe gift of Chrigt and His Spirit.

At this point communion begets communion: essentidly it islikened to amission on behdf of communion. In
fact, Jesus saysto hisdisciples. "You did not choose me, but | chose you and appointed you that you should go
and bear fruit and that your fruit should abide" (Jn 15:16).

Communion and misson are profoundly connected with each other, they interpenetrate and mutualy imply

each other, to the point that communion represents both the source and the fruit of misson: communion gives
rise to misson and misson is accomplished in communion. It is ways the one and the same Spirit who cdls
together and unifies the Church and sends her to preach the Gospel "to the ends of the earth” (Acts 1:8). On her
part, the Church knows that the communion received by her as a gift is destined for dl people. Thus the Church
feels she owes to each individua and to humanity as awhole the gift received from the Holy Spirit that pours



the charity of Jesus Chrigt into the hearts of believers, asamystica force for internd cohesion and externd
growth. The mission of the Church flows from her own nature. Christ has willed it to be so: that of "sign and
ingrument... of unity of dl the human race"(120). Such amission has the purpose of making everyone know
and live the "new" communion that the Son of God made man introduced into the history of the world. In this
regard, then, the testimony of John the Evangdist defines in an undeniable way the blessed end towards which
the entire mission of the Church is directed: " That which we have seen and heard we proclaim aso to you, so
that you may have fdlowship with us; and our fellowship iswith the Father and with his Son Jesus Chrig” (1 Jn
1:3).

In the context of Church mission, then, the Lord entrusts a greeat part of the responsbility to the lay fathful, in
communion with al other members of the People of God. This fact, fully understood by the Fathers of the
Second Vatican Council, recurred with renewed clarity and increased vigor in al the works of the Synod:
"Indeed, Pastors know how much the lay faithful contribute to the welfare of the entire Church. They dso know
that they themselves were not established by Christ to undertake aone the entire saving mission of the Church
towards the world, but they understand that it is their exated office to be shepherds of the lay faithful and dso
to recognize the latter's services and charismsthat al according to their proper roles may cooperatein this
common undertaking with one heart"(121).

Proclaming the Gospel

33. The lay faithful, precisdy because they are members of the Church, have the vocation and mission of
proclaming the Gospd: they are prepared for thiswork by the sacraments of Chrigtian initiation and by the gifts
of the Holy Spirit.

Inavery dear and dgnificant passage from the Second Vatican Council we read: "As sharersin the mission of
Chrigt, priest, prophet and king, the lay faithful have an active part to play in the life and activity of the

Church... Strengthened by their active participation in the liturgicd life of their community, they are eager to do
their share in gpostolic works of that community. They lead to the Church people who are perhaps far removed
from it; they earnestly cooperate in presenting the Word of God, especialy by means of catechetica ingtruction;
and offer their gpecia skills to make the care of souls and the administration of the tempora goods of the
Church more efficient”(122).

The entire mission of the Church, then, is concentrated and manifested in evangedlization. Through the winding
passages of history the Church has made her way under the grace and the command of Jesus Chrigt: "Go into all
the world and preach the gospe to the whole cregtion” (Mk 16:15) "... and lo, | am with you dways, until the
close of the age" (Mt 28:20). "To evangdlize’, writes Paul VI, "is the grace and vocation proper to the Church,
her most profound identity”(123).

Through evangdization the Church is built up into a community of faith: more precisgly, into acommunity thet
confesses the faith in full adherence to the Word of God which is celebrated in the Sacraments, and lived in
charity, the principle of Chrigtian mora existence. In fact, the "good news' is directed to dirring apersonto a
converson of heart and life and a clinging to Jesus Christ as Lord and Saviour; to disposing a person to receive
Baptism and the Eucharist and to strengthen a person in the prospect and redlization of new life according to the

Spirit.

Certainly the command of Jesus "Go and preach the Gospd” dways mantainsits vitd vaue and its ever-

pressing obligation. Nevertheess, the present situation, not only of the world but dso of many parts of the
Church, absolutely demands that the word of Christ receive amore ready and generous obedience. Every
discipleis persondly cdled by name; no disciple can withhold making aresponse: "Woeto me, if | do not
preach the gospd” (1 Cor 9:16).

The Hour Has Come for a Re- Evangdization



34. Whole countries and nations where religion and the Chritian life were formerly flourishing and capable of
fogtering a viable and working community of faith, are now put to a hard test, and in some cases, are even
undergoing aradicd transformation, as aresult of a constant spreading of an indifference to rdigion, of
secularism and athelsm. This particularly concerns countries and nations of the so-cdled First World, in which
economic well-being and consumerism, even if coexistent with atragic Stuation of poverty and misery, inspires
and sudainsalifelived "asif God did not exig”. Thisindifference to religion and the practice of reigion

devoid of true meaning in the face of lifeés very serious problems, are not less worrying and upsetting when
compared with declared atheilsm. Sometimes the Chrigtian faith as well, while maintaining some of the externds
of itstradition and rituds, tends to be separated from those moments of human existence which have the most
sgnificance, such as, birth, suffering and deeath. In such cases, the questions and formidable enigmas posed by
these stuations, if remaining without responses, expose contemporary people to an inconsolable delusion or to
the temptation of diminating the truly humanizing dimension of lifeimplicit in these problems.

On the other hand, in other regions or nations many vita traditions of piety and popular forms of Chrigtian
religion are dtill conserved; but today this mord and spiritud patrimony runs the risk of being dispersed under
the impact of amultiplicity of processes, including secularization and the spread of sects. Only are-
evangelization can assure the growth of aclear and deep faith, and serve to make these traditions a force for
authentic freedom.

Without doubt a mending of the Chrigtian fabric of society is urgently needed in dl parts of the world. But for
thisto come about what is needed is to first remake the Chrigtian fabric of the ecclesa community itself present
in these countries and nations.

At this moment the lay faithful, in virtue of their participation in the prophetic misson of Chrigt, are fully part

of thiswork of the Church. Ther responghility, in particular, isto testify how the Chrigtian faith congtitutes the
only fully valid response- conscioudy perceived and stated by al in varying degrees-to the problems and hopes
that life posesto every person and society. Thiswill be possbleif the lay faithful will know how to overcome
in themselves the separation of the Gospd from life, to again take up in their daily activities in family, work and
society, an integrated approach to life that is fully brought about by the inspiration and strength of the Gospd.

To dl people of today | once again repeat the impassioned cry with which | began my pastoral minigiry: "Do
not be afraid! Open, in deed, open wide the doorsto Christ!

Open to his saving power the confines of states, and systems politica and economic, as well asthe vast fidds of
culture, civilization, and development. Do not be afraid! Christ knows 'whét isinsde a person’. Only he knows!
Today too often people do not know what they carry insde, in the degpest recesses of their soul, in their heart.
Too often people are uncertain about a sense of life on earth. Invaded by doubts they are led into despair.
Therefore-with humility and trust | beg and implore you-allow Christ to speak to the person in you. Only he has
the words of life, yes, eternd life'(124).

Opening wide the doors to Chrigt, accepting him into humanity itself poses absolutely no thresat to persons,
indeed it isthe only road to take to arrive a the tota truth and the exdted vaue of the human individud.

Thisvitd synthesswill be achieved when the lay faithful know how to put the gospd and ther daily duties of
lifeinto a mogt shining and convincing testimony, where, not fear but the loving pursuit of Christ and adherence
to him will be the factors determining how a person isto live and grow, and these will lead to new ways of
living more in conformity with human dignity.

Humanity isloved by God! This very smple yet profound proclamation is owed to humanity by the Church.
Each Chrigtian's words and life must make this proclamation resound: God loves you, Chrigt came for you,
Chrigt isfor you "the Way, the Truth and the Lifel" (Jn 14:6).



This re-evangdization is directed not only to individua persons but dso to entire portions of populaionsin the
variety of their Stuations, surroundings and cultures. Its purposeis the formation of mature ecclesia
communities, in which the faith might radiate and fulfill the basic meaning of adherence to the person of Chrigt
and his Gogpdl, of an encounter and sacramental communion with him, and of an existence lived in charity and
in service,

The lay fathful have their part to fulfill in the formation of these ecclesad communities, not only through an
active and respongble participation in the life of the community, in other words, through a testimony thet only
they can give, but dso through amissonary zed and activity towards the many people who ill do not believe
and who no longer live the faith received a Baptism.

In the case of coming generations, the lay faithful must offer the very vauable contribution, more necessary
than ever, of a systematic work in catechesis. The Synod Fathers have gratefully taken note of the work of
catechigts, acknowledging that they "have atask that carries grest importance in animating ecclesa
communities’(125). It goes without saying that Christian parents are the primary and irreplacesble catechigts of
their children, atask for which they are given the grace by the Sacrament of Matrimony. At the sametime,
however, we al ought to be aware of the "rights' that each baptized person has to being instructed, educated
and supported in the faith and the Chrigtian life.

Go Into the Whole World

35. While pointing out and experiencing the present urgency for are-evangdization, the Church cannot
withdraw from her ongoing misson of bringing the gospe to the multitudes -the millions and millions of men
and women-who as yet do not know Christ the Redeemer of humanity. In a specific way thisis the missonary
work that Jesus entrusted and again entrusts each day to his Church.

The activity of the lay faithful, who are dways present in these surroundings, isreveded in these days as
increasingly necessary and valuable. Asit sands, the command of the Lord "Go into the whole world" is
continuing to find a generous response from laypersons who are reedy to leave familiar surroundings, their
work, their region or country, at least for a determined time, to go into mission territory. Even Christian married
couples, in imitation of Aquilaand Priscilla(cf. Acts 18; Rom 16:3 ff), are offering a comforting testimony of
impassioned love for Christ and the Church through their vauable presence in misson lands. A true missonary
presenceis exercised even by those who for various reasons live in countries or surroundings where the Church
is not yet established and bear witness to the faith.

However, a present the missionary concern istaking on such extensive and serious proportions for the Church
that only atruly consolidated effort to assume respongbility by al members of the Church, both individuds and
communities, can lead to the hope for a more fruitful response.

The invitation addressed by the Second Vatican Council to the particular Church retains dl its vaue, even
demanding a present a more extensve and more decisive acceptance: " Since the particular Churches are bound
to mirror the universa Church as perfectly as possible, let them be fully aware that they have been sent also to
those who do not believe in Christ"(126).

The Church today ought to take a giant step forward in her evangelization effort, and enter into a new stage of
higtory in her missonary dynamism. In aworld where the lessening of distance makes the world increasingly
smdler, the Church community ought to strengthen the bonds among its members, exchange vitd energies and
means, and commit itsalf as a group to a unique and common misson of proclaming and living the Gospd.
"So-cdled younger Churches have need of the strength of the older Churches and the older ones need the
witness and impulse of the younger, so that individua Churches receive the riches of other Churches'(127).



In this area, younger Churches are finding that an essentid and undeniable dement in the founding of
Churcheq(128) is the formation not only of locd clergy but dso of a mature and responsible lay fathful: in this
way the community which itsdf has been evangelized goes forth into anew region of the world so that it too
might respond to the misson of proclaiming and bearing witness to the Gospel of Chridt.

The Synod Fathers have mentioned that the lay faithful can favour the relations which ought to be established
with followers of various rdigions through their example in the Stuations in which they live and in their
activities "Throughout the world today the Church lives among people of various rdigions... All the Faithful,
especidly the lay faithful who live among the people of other religions, whether living in their netive region or

in lands as migrants, ought to be for dl asign of the Lord and his Church, in away adapted to the actud living
Stuation of each place. Didogue among religions has a preeminent part, for it leads to love and mutual respect,
and takes away, or at least diminishes, preudices among the followers of various religions and promotes unity
and friendship among peoples’(129).

What isfirst needed for the evangelization of the world are those who will evangelize. In thisregard everyone,
beginning with the Chrigtian family, must fed the respongbility to foster the birth and growth of vocations,

both priestly and religious aswell asin the lay sate, specificdly directed to the missons. This should be done
by relying on every gppropriate means, but without ever neglecting the privileged means of prayer, according to
the very words of the Lord Jesus. "The harvest is plentiful, but the labourers are few; pray therefore the Lord of
the harvest to send out labourersinto hisharvest!" (Mt 9:37, 38).

To Livethe Gospd Serving the Person and Society

36. In both accepting and proclaiming the Gospel in the power of the Spirit the Church becomes at one and the
sametime an "evangdizing and evangdized" community, and for this very reason she is made the servant of

al. In her the lay faithful participate in the misson of service to the person and society. Without doubt the
Church has the Kingdom of God as her supreme god, of which "she on earth isits seed and beginning*(130),
and is therefore totally consecrated to the glorification of the Father. However, the Kingdom is the source of full
liberation and total salvation for dl people: with thisin mind, then, the Church walks and lives, intimately

bound in ared senseto their history.

Having recelved the respongbility of manifesting to the world the mystery of God that shinesforth in Jesus
Chrigt, the Church likewise awakens one person to another, giving a sense of one's existence, opening each to
the whole truth about the individua and of each person'sfina destiny(131). From this perspective the Church is
cdled, in virtue of her very misson of evangdlization, to serve dl humanity. Such serviceisrooted primarily in
the extraordinary and profound fact that "through the Incarnation the Son of God has united himsdf in some
fashion to every person”(132).

For this reason the person "is the primary route that the Church must trave in fulfilling her misson: the
individud isthe primary and fundamenta way for the Church, the way traced out by Christ himsdf, the way
that leads in variably through the mystery of the Incarnation and Redemption(133).

The Second Vatican Council, repeatedly and with asingular clarity and force, expressed these very sentiments
in its documents. We again read a particularly enlightening text from the Condtitution Gaudium et Spes.
"Pursuing the saving purpose which is proper to her, the Church not only communicates divine lifeto dl, but in
some way casts the reflected light of that divine life over the entire earth. She doesthis most of dl by her
healing and eevating impact on the dignity of the human person, by the way in which she strengthens the bonds
of human society, and imbues the daily activity of people with a degper sense and meaning. Thus, through her
individua members and the whole community, the Church believes she can contribute much to make the family
of man and its history more human(134).



In thiswork of contributing to the human family, for which the whole Church is responsible, a particular place
fdlsto the lay faithful, by reason of ther "secular character”, obliging them, in their proper and irreplacegble
way, to work towards the Christian animation of the tempora order.

Promoting the Dignity of the Person

37. To rediscover and make others rediscover the inviolable dignity of every human person makes up an
essentid task, in acertain sense, the central and unifying task of the service which the Church, and the lay
fathful in her, are caled to render to the human family.

Among al other earthly beings, only aman or awoman isa"person”, a conscious and free being and, precisaly
for this reason, the "center and summit” of dl that exigts on the earth(135).

The dignity of the person isthe most precious possession of anindividua. As aresult, the value of one person
transcends dl the material world. The words of Jesus, "For what doesiit profit aman, to gain the whole world
and to forfat hislife?' (Mk 8:36) contain an enlightening and dirring statement about the individud: vaue

comes not from what a person "has' even if the person possessed the whole world!-as much as from what a
person "is': the goods of the world do not count as much as the good of the person, the good which is the person
individualy.

The dignity of the person is manifested in al its radiance when the person's origin and destiny are considered:
created by God in hisimage and likeness as well as redeemed by the most precious blood of Chrigt, the person
iscdled to be a"child in the Son" and aliving temple of the Spirit, destined for the eternd life of blessed
communion with God. For this reason every violation of the persond dignity of the human being criesout in
vengeance to God and is an offence againg the Cresator of the individud.

In virtue of apersond dignity the human being is dways a vaue as an individud, and as such demands being
consdered and treated as a person and never, on the contrary, considered and treated as an object to be used, or
asameans, or asathing.

The dignity of the person condtitutes the foundation of the equdity of dl people among themselves. As aresult
al forms of discrimination are totally unacceptable, epecidly those forms which unfortunately continue to
divide and degrade the human family, from those based on race or economicsto those socia and culturd, from
political to geographic, etc. Each discrimination conditutes an absolutely intolerable injustice, not so much for
the tensons and the conflicts that can be generated in the socid sphere, as much asfor the dishonour inflicted
on the dignity of the person: not only to the dignity of the individua who isthe victim of theinjustice, but ill
more to the one who commits the injustice.

Just as persond dignity is the foundation of equdity of dl people anong themsdves, so it is aso the foundation
of participation and solidarity of al people anong themsdves: didogue and communion are rooted ultimately
inwhat people "are’, first and foremog, rather than on what people "have'.

The dignity of the person isthe indestructible property of every human being. The force of this affirmation is
based on the uniqueness and irrepestibility of every person. From it flows that the individua can never be
reduced by dl that seeks to crush and to annihilate the person into the anonymity that comes from collectivity,
indtitutions, structures and systems. As an individud, a person is not anumber or smply alink in achain, nor
even less, an impersond eement in some system. The most radica and devating affirmation of the vaue of
every human being was made by the Son of God in his becoming man in the womb of awoman, as we continue
to be reminded each Christmas(136).

Respecting the Inviolable Right to Life



38. In effect the acknowledgment of the persond dignity of every human being demands the respect, the
defence and the promotion of therights of the human person. It is a question of inherent, universal and
inviolable rights. No one, no individua, no group, no authority, no State, can change-let done diminate-them
because such rights find their source in God himsdlf.

Theinviolability of the person which is areflection of the absolute inviolability of God, finds its primary and
fundamenta expresson in the inviolaility of humean life. Above al, the common outcry, which isjustly made
on bendf of human rights-for example, the right to hedth, to home, to work, to family, to culture- isfase and
illusory if theright to life, the most basic and fundamentd right and the condition for dl other persond rights, is
not defended with maximum determination.

The Church has never yielded in the face of dl the violations thet the right to life of every human being has
received, and continues to receive, both from individuas and from those in authority. The human being is
entitled to such rights, in every phase of development, from conception until naturd death; and in every
condition, whether hedlthy or sick, whole or handicapped, rich or poor. The Second Vatican Council openly
proclamed: "All offences againg life itsdlf, such as every kind of murder, genocide, abortion, euthanasiaand
willful suicide; dl violations of the integrity of the human person, such as mutilation, physical and menta
torture, undue psychologica pressures; dl offences againgt human dignity, such as subhuman living conditions,
arbitrary imprisonment, deportation, davery, progtitution, the saling of women and children, degrading
working conditions where men are treated as mere tools for profit rather than free and responsible persons; all
these and the like are certainly crimind: they poison human society; and they do more harm to those who
practice them than those who suffer from the injury. Moreover, they are a supreme dishonour to the
Creator"(137).

If, indeed, everyone has the misson and responshility of acknowledging the persond dignity of every human
being and of defending the right to life, some lay fathful are given aparticular title to this task: such as parents,
teachers, hedthworkers and the many who hold economic and political power.

The Church today lives afundamenta aspect of her mission in lovingly and generoudy accepting every human
being, especidly those who are weak and sick. Thisis made dl the more necessary as a"culture of death'
threatens to take control. In fact, "the Church family believes that human life, even if weak and suffering, is
aways awonderful gift of God's goodness. Againg the pessmism and sdlfishness which casts a shadow over
the world, the Church stands for life: in each human life she sees the splendour of thet 'Y es, that 'Amen’, which
is Chrigt himsdf (cf. 2 Cor 1:19; Rev 3:14). To the 'No' which assails and afflicts the world, she replies with this
living 'Y es, this defending of the human person and the world from dl who plot againgt life'(138). It isthe
respongibility of the lay faithful, who more directly through their vocation or their professon areinvolved in
accepting life, to make the Church's"Yes' to human life concrete and efficacious.

The enormous development of biological and medica science, united to an amazing power in technology, today
provides possbilities on the very frontier of human life which imply new respongibilities. In fact, today

humanity isin the position not only of "obsarving” but even "exercising a control over” human life & itsvery
beginning and in itsfirst stages of development.

The mora conscience of humanity is not able to turn aside or remain indifferent in the face of these gigantic
strides accomplished by atechnology that is acquiring a continualy more extensive and profound dominion
over the working processes that govern procreation and the first phases of human life. Today as perhaps never
before in history or in thisfield, wisdom showsitsdt to be the only firm basis to sdvation, in that persons
engaged in scientific research and in its gpplication are dways to act with intelligence and love, thet is,
respecting, even remaining in veneration of, the inviolable dignity of the personhood of every human being,
from the first moment of lifé's existence. This occurs when science and technology are committed with licit
means to the defence of life and the cure of disease in its beginnings, refusing on the contrary-even for the



dignity of research itsdlf-to perform operations that result in fasfying the genetic patrimony of the individua
and of human generative power(139).

The lay fathful, having responghility in various capacities and at different levels of science aswel asin the
medicd, socid, legislative and economic fields must courageoudy accept the "chalenge’ posed by new
problems in bioethics. The Synod Fathers used these words: " Chrigtians ought to exercise their reponsbilities
as masters of science and technology, and not become their daves ... In view of the mord challenges presented
by enormous new technologica power, endangering not only fundamenta human rights but the very biologicd
essence of the human species, it is of utmost importance that lay Christians with the help of the universal
Church-take up the task of cdling culture back to the principles of an authentic humanism, giving a dynamic
and sure foundation to the promotion and defence of the rights of the human being in one's very essence, an
essence which the preaching of the Gospel reved s to al(140).

Today maximum vigilance must be exercised by everyone in the face of the phenomenon of the concentration
of power and technology. In fact such a concentration has a tendency to manipulate not only the biological
essence but the very content of peopl€'s consciences and life styles, thereby worsening the condition of entire
peoples by discrimination and marginization.

Free to Cdl Upon the Name of the Lord

39. Respect for the dignity of the person, which implies the defence and promotion of human rights, demands
the recognition of the rdigious dimenson of theindividud. Thisisnot Smply arequirement "concerning
matters of faith”, but a requirement thet finds itsalf inextricably bound up with the very redlity of the individud.
In fact, the individud's relation to God is a condtitutive dement of the very "being” and "existence’ of an
individud: it isin God that we "live, move and have our being” (Acts 17:28). Eveniif not dl bdieve thistruth,
the many who are convinced of it have the right to be respected for their faith and for their life-choice,
individua and commund, thet flows from that faith. Thisisthe right of freedom of conscience and rdligious
freedom, the effective acknowledgment of which is among the highest goods and the most serious duties of
every people that truly wishesto assure the good of the person and society. "Religious freedom, an essentia
requirement of the dignity of every person, is a cornerstone of the structure of human rights, and for this reason
an irreplacesable factor in the good of individuas and of the whole of society, aswell as of the persona
fulfilment of each individud. It follows that the freedom of individuas and of communities to profess and
practice their religion is an essentid dement for peaceful human coexistence ... The civil and socid right to
religious freedom, inasmuch as it touches the mogt intimate sphere of the spirit, isapoint of reference for the
other fundamenta rights and in some way becomes a measure of them"(141).

The Synod did not forget the many brothers and ssters that till do not enjoy such aright and have to face
difficulties, marginization, suffering, persecution, and oftentimes deeth because of professng the faith. For the
most part, they are brothers and ssters of the Christian lay faithful. The proclamation of the Gospel and the
Chridtian testimony given in alife of suffering and martyrdom make up the summit of the gpogtalic life among
Chrig's disciples, just asthe love for the Lord Jesus even to the giving of one's life congtitutes a source of
extraordinary fruitfulness for the building up of the Church. Thus the mydtic vine bears witnessto its
earnestnessin the faith, as expressed by Saint Augustine: "But that vine, as predicted by the prophets and even
by the Lord himsdlf, spread its fruitful branches in the world, and becomes the more fruitful the moreit is
watered by the blood of martyrs'(142).

The whole Church is profoundly grateful for this example and this gift. These sons and daughters give reason
for renewing the pursuit of a holy and gpogtalic life. In this sense the Fathers a the Synod have made it their
specid duty "to give thanks to those lay people who, despite their restricted liberty, live as tireless witnesses of
faith in faithful union with the Apostolic See, athough they may be deprived of sacred ministers. They risk
everything, even life. In thisway the lay faithful bear witness to an essentid property of the Church: God's
Church isborn of God's grace, which is expressed in an excdlent way in martyrdom”(143).



Without doubt, dl that has been said until now on the subject of respect for persond dignity and the
acknowledgment of human rights concerns the responsbility of each Christian, of each person. However, we
must immediately recognize how such a problem today has aworld dimension: in fact, it is a question which at
this moment affects entire groups, indeed entire peoples, who are violently being denied their basic rights.
Those forms of unequa development among the so-cdled different "Worlds' were openly denounced in the
recent Encydlicd Sollicitudo Rel Socidis.

Respect for the human person goes beyond the demands of individual morality. Insteed, it isabasic criterion, an
essentid dement, in the very structure of society, since the purpose of the whole of society itsdlf is geared to the
human person.

Thus, intimately connected with the responsibility of service to the person, isthe responsibility to serve society,
as the genera task of that Chrigtian animation of the tempora order to which the lay faithful are cdled asther
proper and specific role.

The Family: Where the Duty to Society Begins

40. The human person has an inherent socid dimension which cals a person from the innermost depths of self
to communion with others and to the giving of sdif to others: "God, who has fatherly concern for everyone has
willed that al people should form one family and treat one another in aspirit of brotherhood*(144). Thus
society asafruit and Sgn of the socid nature of the individud revedsits whole truth in being a community of
persons.

Thus the result is an interdependence and reciprocity between the person and society: dl that is accomplished in
favour of the person is aso a service rendered to society, and al that is done in favour of society redounds to
the benefit of the person. For thisreason the duty of the lay faithful in the apostolate of the tempora order is
aways to be viewed both from its meaning of service to the person founded on the individud's uniqueness and
irrepetibility aswell as on the meaning of sarvice to dl people which isinsegparable fromit.

The firgt and basic expresson of the socid dimension of the person, then, is the married couple and the family:
"But God did not creste man a solitary being. From the beginning 'male and femade he created them' (Gen 1:27).
This partnership of man and woman condtitutes the first form of communion between persons’(145). Jesusis
concerned to restore integra dignity to the married couple and solidity to the family (Mt 19:3-9).Saint Paul

shows the deep rapport between marriage and the mystery of Christ and the Church (cf. Eph 5:22-6:4; Col 3:18-
21; 1 Pt 3:1-7).

The lay fathful's duty to society primarily beginsin marriage and in the family. This duty can only be fulfilled
adequately with the conviction of the unique and irreplaceable vaue that the family hasin the devel opment of
society and the Church hersdlf.

The family isthe basic cdl of society. It isthe cradle of life and love, the place in which theindividud "is born®
and "grows'. Therefore a primary concern isreserved for this community, especidly, in those times when
human egoism, the anti- birth campaign, totditarian politics, Stuations of poverty, materid, cultura and mord
misery, threaten to make these very sorings of life dry up. Furthermore, ideologies and various systems,
together with forms of uninterest and indifference, dare to take over the role in education proper to the family.

Required in the face of thisisavast, extensve and systematic work, sustained not only by culture but aso by
economic and legidative means, which will safeguard the role of family in its task of being the primary place of
"humanization” for the person and society.



It isabove dl the lay fathful's duty in the gpostolate to make the family aware of its identity as the primary
socia nucleus, and its basic role in society, o that it might itself become adways a more active and responsible
place for proper growth and proper participation in socid life. In such away the family can and must require
from dl, beginning with public authority, the repect for thase rights which in saving the family, will save
ociety itsdf.

All that iswritten in the Exhortation Familiaris Consortio about participation in the devel opment of

society(146) and dl that the Holy See, at the invitation of the 1980 Synod of Bishops, has formulated with the
"Charter of Rights for the Family", represent a complete and coordinated working programme for al those
members of the lay faithful who, in various capacities, are interested in the values and the needs of the family.
Such a programme needs to be more opportunely and decisively redized as the threets to the stability and
fruitfulness of the family become more serious and the attempt to reduce the vaue of the family and to lessen its
socid value become more pressing and coordinated.

As experience testifies, whole civilizations and the cohesiveness of peoples depend above dl on the human
quality of their families. For this reason the duty in the apogtolate towards the family acquires an incomparable
socid vaue. The Church, for her part, is degply convinced of it, knowing well that “the path to the future passes
through the family" (147)

Charity: The Soul and Sustenance of Solidarity

41. Serviceto society is expressed and redlized in the most diverse ways, from those spontaneous and informal
to those more structured, from help given to individuas to those destined for various groups and communities
of persons.

The whole Church as such, is directly caled to the service of charity: "In the very early days the Church added
the agape to the Eucharigtic Supper, and thus showed hersdlf to be wholly united around Christ by the bond of
charity. Sotoo, in dl ages, sheisrecognized by this Sgn of love, and while she rgoicesin the undertakings of
others, she clamsworks of charity as her own indienable duty and right. For this reason, mercy to the poor and
the sick, works of charity and mutua ad intended to relieve human needs of every kind, are held in specid
honour in the Church(148). Charity towards one's neighbor, through contemporary forms of the traditiona
gpiritud and corpora works of mercy, represent the most immediate, ordinary and habitua ways that lead to the
Chrigtian animation of the tempora order, the specific duty of the lay faithful.

Through charity towards one's neighbor, the lay faithful exercise and manifest their participation in the kingship
of Chrig, that is, in the power of the Son of man who "came not to be served but to serve’ (Mk 10:45). They
live and manifest such akingship in amost smple yet exdted manner, possible for everyone a dl times
because charity is the highest gift offered by the Spirit for building up the Church (cf. 1 Cor 13:13) and for the
good of humanity. In fact, charity gives life and sustains the works of solidarity that look to the total needs of
the human being.

The same charity, redized not only by individuds but dsoin ajoint way by groups and communities, is and
will aways be necessary. Nothing and no one will be able to subtitute for it, not even the multiplicity of
indtitutions and public initiatives forced to give a response to the needs- oftentimes today so serious and
widespread- of entire populations. Paradoxically such charity is made increasingly necessary the more that
ingtitutions become complex in their organization and pretend to manage every area a hand. In the end such
projects lose their effectiveness as aresult of an impersona functionaism, an overgrown bureaucracy, unjust
private interests and an dl-too-easy and generadized disengagement from a sense of duty.

Precisdly in this context various forms of volunteer work which express themsdvesin amultiplicity of services
and activities continue to come about and to spread, particularly in organized society. If thisimpartid service be
truly given for the good of al persons, especialy the most in need and forgotten by the socid services of



society itsdf, then, volunteer work can be considered an important expression of the apostolate, in which lay
men and women have a primary role.

Public Life: for Everyone and by Everyone

42. A charity that loves and serves the person is never able to be separated from justice. Each in its own way
demands the full, effective acknowledgment of the rights of the individud, to which society is ordered in dl its
dructures and ingtitutiong(149).

In order to achieve their task directed to the Chrigtian animation of the tempora order, in the sense of serving
persons and society, the lay faithful are never to relinquish their participation in "public life", that is, in the

many different economic, socid, legidative, adminidrative and culturd areas, which are intended to promote
organicaly and ingtitutionally the common good. The Synod Fathers have repegatedly affirmed that every person
has aright and duty to participate in public life, dbet in a diversty and complementarity of forms, levels, tasks
and responsibilities. Charges of careeriam, idolatry of power, egoism and corruption that are oftentimes directed
a persons in government, parliaments, the ruling classes, or politica parties, as well as the common opinion

that participating in politicsis an absolute mora danger, does not in the least judtify elther skepticism or an
absence on the part of Chrigtiansin public life.

On the contrary, the Second Vatican Council's words are particularly significant: "The Ckurch regards as
worthy of praise and consideration the work of those who, as a service to others, dedicate themselvesto the
public good of the state and undertake the burdens of this task”(150).

Public life on behaf of the person and society finds its basic sandard in the pursuit of the common good, as the
good of everyone and as the good of each person taken as awhole, which is guaranteed and offered in afitting
manner to people, both asindividuals and in groups, for their free and responsible acceptance. "The politica
community"-we read in the Congtitution Gaudium et Spes-"exigts for that common good in which the
community findsits full justification and meaning, and from which it derivesits basic, proper and lawful
arrangement. The common good embraces the sum tota of al those conditions of socid life by which
individuas, families, and organizations can achieve more thoroughly their own fulfilment”(151). Furthermore,
public life on behdf of the person and society finds its continuous line of action in the defence and the
promation of justice, understood to be a"virtue', an understanding which requires education, aswell asamord
"force" that sustains the obligation to foster the rights and duties of each and everyone, based on the persond
dignity of each human being.

The spirit of service is afundamenta element in the exercise of politica power. This spirit of service, together
with the necessary competence and efficiency, can make "virtuous' or "above criticiam’ the activity of persons
in public lifewhich isjustly demanded by the rest of the people. To accomplish this requires afullscae beattle
and a determination to overcome every temptation, such as the recourse to didoyalty and to falsehood, the
wadte of public funds for the advantage of afew and those with specid interests, and the use of ambiguous and
illicit means for acquiring, maintaining and increasing power & any cos.

Thelay fathful given achargein public life certainly ought to respect the autonomy of earthly redlities properly
understood, as we read in the Condtitution Gaudium et Spes. "It is of great importance, especidly in aplurdigtic
society, to work out a proper vison of the relationship between the political community and the Church, and to
distinguish clearly between the activities of Chrigtians, acting individudly or collectively, in their own name as
citizens guided by the dictates of a Chrigtian conscience, and their activity in communion with their Pestorsin
the name of the Church. The Church by reason of her role and competence, is not identified with any politicd
community nor bound by tiesto any political system. Sheis a once the Sgn and the safeguard of the
transcendenta dimension of the human person”(152).At the same time-and thisis felt today as apressng
respongbility-the lay faithful must bear witness to those human and gospel vaues that are intimately connected
with politica activity itsdf, such asliberty and judtice, solidarity, faithful and unselfish dedication for the good



of dl, aamplelife-style, and a preferentia love for the poor and the least. This demands that the lay faithful
aways be more animated by ared participation in the life of the Church and enlightened by her socid doctrine.
In thisthey can be supported and helped by the nearness of the Christian community and their Pastorg(153).

The manner and means for achieving a public life which has true human development asits god is olidarity.
This concerns the active and responsible participation of dl in public life, from individud citizens to various
groups, from labour unionsto poalitical parties. All of us, each and everyone, are the god of public life aswell
asitsleading participants. In this environment, as | wrote in the Encydicd Sollicitudo Rel Socidis, solidarity
"isnot afeding of vague compassion or shalow distress a the misfortunes of so many people, both near and
far. On the contrary, it is afirm and persevering determination to commit oneself to the common good, thet isto
say, to the good of dl and of each individud because we are dl redly responsible for al*(154).

Today political solidarity requires going beyond single nations or asingle block of nations, to aconsderation
on a properly continental and world leve.

Thefruit of sound palitica activity, which is o much desired by everyone but aways lacking in advancement,
is peace. Thelay faithful cannot remain indifferent or be strangers and inactive in the face of dl that denies and
compromises peace, namely, violence and war, torture and terrorism, concentration camps, militarization of
public life, the arms race, and the nuclear threat. On the contrary, as disciples of Jesus Chrigt, "Prince of Peace”
(1s9:5) and "Our Peace’ (Eph 2:14), the lay faithful ought to take upon themsdves the task of being
"peacemakers' (Mt 5:9), both through a conversion of "heart”, justice and charity, al of which are the
undeniable foundation of peace(155).

The lay faithful in working together with al those that truly seek peace and themselves serving in specific
organizations as well as nationa and internationd indtitutions, ought to promote an extensve work of education
intended to defeat the ruling culture of egoism, hate, the vendetta and hostility, and thereby to develop the
culture of solidarity a every level. Such solidarity, in fact, "is the way to peace and at the sametime to
development"(156).From this perspective the Synod Fathers have invited Christians to reject as unacceptable al
forms of violence, to promote attitudes of dialogue and peace and to commit themselves to establish ajust
international and socid order(157).

Pacing the Individud at the Center of Socio-Economic Life

43. Service to society on the part of the lay faithful finds its essence in the socio-economic question, which
depends on the organization of work.

Recently recdled in the Encydlica Sallicitudo Rel Socidis, isthe seriousness of present problems asthey rdate
to the subject of development and a proposed solution according to the socid doctrine of the Church. | warmly
desire to again refer its contents to dl, in particular, to the lay faithful.

The basisfor the socid doctrine of the Church isthe principle of the universal destination of goods. According

to the plan of God the goods of the earth are offered to al people and to each individua as a means towards the
development of atruly human life. At the service of this destination of goodsis private property, which -
precisely for this purpose-possesses an intrinsic socid function. Concretely the work of man and woman
represents the most common and most immediate instrument for the development of economic life, an

insrument that congtitutes at one and the same time aright and a duty for every individud.

Once again, dl of this comesto mind in aparticular way in the misson of the lay faithful. The Second Vatican
Council formulates in genera terms the purpose and criterion of their presence and their action: "'In the socio-
economic realm the dignity and total vocation of the human person must be honoured and advanced aong with
the welfare of society as awhole, for man is the source, the center, and the purpose of al socio-economic
life'(158).



In the context of the tranformations taking place in the world of economy and work which are a cause of
concern, the lay faithful have the responghility of being in the forefront in working out a solution to the very
serious problems of growing unemployment; to fight for the most opportune overcoming of numerous injustices
that come from organizations of work which lack a proper god; to make the workplace become a community of
persons respected in their uniqueness and in their right to participation; to develop new solidarity among those
that participate in acommon work; to raise up new forms of entrepreneurship and to look again a systems of
commerce, finance and exchange of technology.

To such an end the lay faithful must accomplish their work with professona competence, with human honesty,
and with a Chrigtian spirit, and especidly as away of their own sanctification(159), according to the explicit
invitation of the Coundil: "By work an individud ordinarily provides for salf and family, isjoined in fdlowship

to others, and renders them service; and is enabled to exercise genuine charity and be a partner in the work of
bringing divine creation to perfection. Moreover, we know that through work offered to God an individud is
associated with the redemptive work of Jesus Christ, whose [abour with his hands a Nazareth greetly ennobled
the dignity of work™(160).

Today in an ever-increesangly acute way, the so-cdled "ecologicd™ question poses itsdlf in rdation to socio-
economic life and work Certainly humanity has received from God himsdlf the task of "dominating” the created
world and "cultivating the garden” of the world. But thisis atask that humanity must carry out in respect for the
divine image received, and, therefore, with intelligence and with love, assuming responsbility for the gifts that
God has bestowed and continues to bestow. Humanity has in its possession a gift that must be passed on to
future generations, if possible, passed on in better condition. Even these future generations are the recipients of
the Lord's gifts. "The dominion granted to humanity by the Creator is not an absolute power, nor can one speak
of afreedom to 'use and misuse, or to dispose of things as one pleases. The limitation imposed from the
beginning by the Crestor himsdlf and expressed symbolicaly by the prohibition not to 'est of the fruit of the
tree (cf. Gen 2:16-17) shows clearly enough that, when it comes to the natural world, we are subject not only to
biological laws but dso to mora ones, which cannot be violated with impunity. A true concept of development
cannot ignore the use of the things of nature, the renewability of resources and the consequences of haphazard
indudtridization-three considerations which dert our consciences to the mora dimension of

development(161).

Evangelizing Culture and the Cultures of Humanity

44. Service to theindividua and to human society is expressed and finds its fulfilment through the crestion and
the transmission of culture, which epecidly in our time congtitutes one of the more serious tasks of living
together as a human family and of socid evolution. In light of the Council, we mean by "culture® dl those
"factors which go to the refining and developing of humanity's diverse spiritua and physical endowments. It
means the efforts of the human family to bring the world under its control through its knowledge and its labour;
to humanize socid life both in the family and in the whole civic community through the improvement of

customs and indtitutions; to express through its works the great spiritua experiences and aspirations of al
peoples throughout the ages; finaly, to communicate and to preserve them to be an inspiration for the progress
of many, indeed of the whole human race’(162). In this sense, culture must be held as the common good of
every people, the expression of its dignity, liberty and creativity, and the testimony of its course through history.
In particular, only from within and through culture does the Chrigtian faith become a part of history and the
creator of history.

The Churchisfully avare of apastord urgency that calls for an absolutely specid concern for culture in those
circumstances where the development of a culture becomes disassociated not only from Chrigtian faith but even
from human valuex(163), as well as in those Situations where science and technology are powerlessin giving an
adequate response to the pressing questions of truth and well-being that burn in people's hearts. For this reason
the Church cals upon the lay faithful to be present, as Sgns of courage and intellectud credtivity, in the



privileged places of culture, that is, the world of education-school and university-in places of scientific and
technologicd research, the areas of artistic cregtivity and work in the humanities. Such a presence is destined
not only for the recognition and possible purification of the dements that criticaly burden exigting culture, but
aso for the eevation of these cultures through the riches which have their source in the Gospel and the
Chrigtian faith. The extensve trestment by the Second Vatican Council of the rapport between the Gospel and
culture represents a constant historic fact and at the same time serves as aworking idedl of particular and
immediate urgency. It isachdlenging programme given as a pastord respongbility to the entire Church, but in
agpecific way to the lay faithful in her. "The good news of Chrigt continudly renews the life and culture of
fallen humanity; it combats and removes the error and evil which flow from the attraction of Snwhich area
perpetud threat. She never ceasesto purify and to eevate the morality of peoples... In thisway the Church
carries out her misson and in that very act she stimulates and makes her contribution to human and civic
culture. By her action, even iniitsliturgical forms, she leads people to interior freedom®(164).

Some particularly significant citations from Paul VI's Exhortation Evangdlii Nuntiandi merit recollection here:
"The Church evangelizes when she seeks to convert, solely through the divine power of the message she
proclaims (cf. Rom 1:16; 1 Cor 1:18; 2:4), both the persona and collective consciences of people, the activities
in which they engage, and the lives and concrete milieux which are theirs. Strata of humanity are transformed:
for the Church it isaquestion not only of preaching the Gospe in ever-wider geographic areas or to ever-
greater numbers of people, but also of affecting and as it were challenging, through the power of the Gospd,
mankind's criteria of judgment, determining vaues, points of interest, lines of thought, sources of ingpiration

and modds of life, which are in contrast with the Word of God and the plan of sdvation. All this could be
expressed in the following words. What maitersis to evangdizehumanity's culture and the cultures of the
human family... the split between the Gospel and culture is without a doubt the drama of our time, just asit was
of other times. Therefore, every effort must be made to ensure afull evangelization of culture, or more correctly
of cultures'(165).

The privileged way at present for the creation and transmission of cultureis the means of socid
communicationg(166). The world of the massmedia represents a new frontier for the misson of the Church,
because it is undergoing arapid and innovative development and has an extensive worldwide influence on the
formetion of mentaity and customs. In particular, the lay faithful's responghility as professondsin thisfied,
exercised both by individud right and through community initiatives and indtitutions, demands a recognition of
al itsvadues, and demandsthat it be sustained by more adequate resource materids, both intellectua and

pastoral.

The use of these instruments by professonasin communication and their reception by the public demand both
awork of education in a critica sense, which is animated by a passion for the truth, and awork of defence of
liberty, respect for the dignity of individuas, and the elevation of the authentic culture of peoples which occurs
through a firm and courageous regjection of every form of monopoly and manipulation.

However, the pastora responsibility among the lay faithful does not stop with thiswork of defence. It extends
to everyone in the world of communications, even to those professond people of the press, cinema, radio,
televison and theatre. These dso are called to proclam the gospd that brings sdvation.

CHAPTER IV

LABOURERS IN THE LORD'S VINEY ARD
Good Stewards of God's Varied Grace

The Variety of Vocations

45, According to the gospe parable, the "householder” calls the labourers for his vineyard at various times
during the day: some a dawn, others about nine in the morning, still others about midday and at three, the lat,



around five (cf. Mt 20:1 ff.). In commenting on these words of the gospel, Saint Gregory the Great makes a
comparison between the various times of the cal and the different agesin life: "It is possble to compare the
different hours', he writes, "to the various sagesin a person's life. According to our anaogy the morning can
certainly represent childhood. The third hour, then, can refer to adolescence; the sun has now moved to the
height of heaven, tha is, a this Sage a person grows in strength. The sixth hour is adulthood, the sun isin the
middle of the sky, indeed a this age the fullness of vitdlity is obvious. Old age represents the ninth hour,
because the sun arts its descent from the height of heaven, thus the youthful vitaity beginsto decline. The
eleventh hour represents those who are most advanced in years... The labourers, then, are called and sent forth
into the vineyard &t different hours, that isto say, oneisled to aholy life during childhood, another in
adolescence, another in adulthood and another in old age'(167).

We can make afurther application of the comments of Saint Gregory the Great to the extraordinary variety of
ways the Church becomes "present” in life; one and al are called to work for the coming of the Kingdom of
God according to the diversity of calings and Situations, charisms and ministries. This variety is not only linked
to age, but dso to the difference of sex and to the diversity of naturd gifts, aswel asto careers and conditions
affecting aperson'slife. It isavariety that makes the riches of the Church more vital and concrete.

Y oung People, Children and Older People
Y outh, the Hope of the Church

46. The Synod wished to give particular atention to the young. And rightly so. In agreat many countries of the
world, they represent half of entire populations, and often congtitute in number half of the People of God itsdlf
living in those countries. Smply from this agpect youth make up an exceptiond potentiad and a greet chalenge
for the future of the Church. In fact the Church sees her path towards the future in the youth, beholding in them
areflection of hersdf and her cdl to that blessed youthfulness which she congtantly enjoys as aresult of Christ's
Spirit. In this sense the Council has defined youth as “the hope of the Church"(168).

In the letter of 31 March 1985 to young men and women in the world we read: "The Church looks to the youth,
indeed the Church in a specia way looks at hersdf in the youth, in dl of you and in each of you. It has been so
from the beginning, from gpogtolic times. The words of &. Johnin his First Letter can serve as specid

testimony: 'l am writing to you, young people, because you have overcome the evil one. | write to you, children,
because you know the Father... | write to you, young people, because you are strong and the word of God abides
inyou (1 Jn 2:13 ff.)... In our generation, at the end of the Second Millennium after Chrigt, the Church aso sees
hersdf in the youth"(169).

Y outh must not smply be considered as an object of pastoral concern for the Church: in fact, young people are
and ought to be encouraged to be active on behdf of the Church as leading characters in evangdization and
participants in the renewd of society.(170) Youth isatime of an especidly intensve discovery of a"sdf" and
"achoice of life". It isatime for growth which ought to progress"in wisdom, age and grace before God and
people’ (Lk 2:52).

The Synod Fathers have commented: "The sengtivity of young people profoundly affects their perceiving of the
vaues of judtice, nonviolence and peace. Their hearts are disposed to fellowship, friendship and solidarity. They
are greetly moved by causes that relate to the quality of life and the conservation of nature. But they are
troubled by anxiety, deceptions, anguishes and fears of the world as well as by the temptations that come with
their sate'(171).

The Church must seek to rekindle the very specid love displayed by Chrigt towards the young man in the
Gospd: "Jesus, looking upon him, loved him* (Mk 10:21). For this reason the Church does not tire of
proclaiming Jesus Chrigt, of proclaiming his Gospel as the unique and satisfying response to the most deep-
seated agpirations of young people, asillugtrated in Chrigt's forceful and exdted persond cdl to discipleship



("Come and follow me." Mk 10:21), that brings about a sharing in the filid love of Jesusfor his Father and the
paticipation in his misson for the sdvation of humanity.

The Church has so much to talk about with youth, and youth have so much to share with the Church. This
mutua didogue, by taking place with great cordidity, carity and courage, will provide afavorable setting for
the meeting and exchange between generations, and will be a source of richness and youthfulness for the
Church and civil society. In its message to young people the Council said: " The Church looks to you with
confidence and with love... Sheisthe red youthfulness of the world... Look upon the Church and you will find
in her the face of Chrigt"(172).

Children and the Kingdom of Heaven

47. Children are certainly the object of the Lord Jesus tender and generous love. To them he gave his blessing,
and, even more, to them he promised the Kingdom of heaven (cf. Mt 19:13-15; Mk 10:14). In particular Jesus
exdted the active role that little ones have in the Kingdom of God. They are the doquent symbol and exdted
image of those moral and spiritual conditions that are essentid for entering into the Kingdom of God and for
living the logic of tota confidencein the Lord: "Truly | say to you, unless you turn and become like children.
vou will never enter the Kingdom of heaven. Whoever humbles himsdlf like this child, he isthe greetest in the
Kingdom of heaven" (Mt 18, 3-5; cf. Lk 9:48).

Children are a continud reminder that the missionary fruitfulness of the Church hasiitslife-giving bagsnot in
human means and merits, but in the absolute gratuitous gift of God. The life itsalf of innocence and grace of
many children, and even the suffering and oppression unjudtly inflicted upon them are in virtue of the Cross of
Chrigt asource of spiritua enrichment for them and for the entire Church. Everyone ought to be more conscious
and grateful for thisfact.

Furthermore, it must be acknowledged that vauable possihilities exist even in the life's sages of infancy and
childhood, both for the building up of the Church and for making society more humane. How often the Coundil
referred to the beneficid and condtructive affects for the family, "the domestic Church”, through the presence of
sons and daughters. " Children as living members of the family, contribute in their in their own way to the
sanctification of their parents'(173). The Council's words must aso be repested about children in relation to the
locad and universad Church. John Gerson, a greeat theologian and educator of the 15th Century, had dready
emphesized this fact in gating that "children and young people are in no way anegligible part of the
Church"(174).

Older People and the Gift of Wisdom

48. 1 now address older people, oftentimes unjustly considered as unproductive, if not directly an insupportable
burden. | remind older people that the Church calls and expects them to continue to exercise their mission in the
gpodolic and missonary life. Thisis nat only a possihility for them, but it isther duty evenin thistime in their
life when age itself provides opportunities in some specific and basic way.

The Bible ddights in presenting the older person as the symbol of someone rich in wisdom and fear of the Lord
(cf. Sr 25:4-6). In this sense the "gift" of older people can be specificaly that of being the witness to tradition
in the faith both in the Church and in society (cf. Ps 44: 2; Ex 12:26-27), the teacher of the lessons of life (cf.
Sir 6:34; 8:11-12), and the worker of charity.

At this moment the growing number of older people in different countries worldwide and the expected
retirement of persons from various professions and the workplace provides older people with a new opportunity
in the gpogtolate. Involved in the task is their determination to overcome the temptation of taking refugeina
nostagiain anever-to-return past or fleeing from present responsbility because of difficulties encountered in a
world of one novelty after another. They must aways have a clear knowledge that one's role in the Church and



society does not stop at acertain age at dl, but at such times knows only new ways of application. Asthe
Psaimig says. "They ill bring forth fruit in old age, they are ever full of sap and green, to show that the Lord is
upright” (Ps92:15-16). | repest all that | said during the celebration of the Older People's Jubilees "Arriving at
an older ageisto be consdered a privilege: not smply because not everyone has the good fortune to reach this
gagein life, but dso, and above dl, because this period provides red posshbilitiesfor better evauating the padt,
for knowing and living more deeply the Paschd Mystery, for becoming an example in the Church for the whole
People of God... Despite the complex nature of the problems you face: a strength that progressively diminishes,
the insufficiencies of socid organizations, officid legidation that comes late, or the lack of understanding by a
sdf-centered society, you are not to fed yoursalves as persons underestimated in the life of the Church or as
passive objectsin afast-paced world, but as participants a atime of life which is humanly and spiritualy
fruitful. Y ou dill have amission to fulfill, a contribution to make. According to the divine plan, each individud
human being lives alife of continua growth, from the beginning of existence to the moment a which the last
bregth is taken"(175).

Women and Men

49. The Synod Fathers gave specid attention to the status and role of women, with two purposesin mind: to
themselves acknowledge and to invite dl others to once again acknowledge the indispensable contribution of
women to the building up of the Church and the development of society. They wished aswell to work on a
more specific anadysis of women's participation in the life and misson of the Church.

Making reference to Pope John X X111, who saw women's greater consciousness of their proper dignity and their
entrance into public life as sgns of our timeg(176), the Synod Fathers, when confronted with the various forms
of discrimination and marginization to which women are subjected smply because they are women, time and
time again strongly affirmed the urgency to defend and to promote the persond dignity of woman, and
consequently, her equaity with man.

If anyone has thistask of advancing the dignity of women in the Church and society, it iswomen themsdves,
who must recognize their responsibility asleading characters. Thereis still much effort to be done, in many
parts of the world and in various surroundings, to destroy that unjust and deleterious mentdity which considers
the human being as a thing, as an object to buy and sdll, as an instrument for selfish interests or for pleasure
only. Women themsdves, for the mogt part, are the prime victims of such amentdity. Only through openly
acknowledging the persond dignity of women isthe first step taken to promote the full participation of women
in Church life aswdl asin socid and public life. A more extensive and decisive response must be given to the
demands made in the Exhortation Familiaris Consortio concerning the many discriminations of which women
arethe victims "Vigorous and incisve pastora action must be taken by al to overcome completely these forms
of discrimination so thet the image of God that shinesin dl human beings without exception may be fully
respected”(177). Along the same lines, the Synod Fathers stated: "As an expression of her mission the Church
must stand firmly againgt dl forms of discrimination and abuse of women"(178). And again: "The dignity of
women, gravely wounded in public esteem, must be restored through effective respect for the rights of the
human person and by putting the teaching of the Church into practice"(179).

In particular when spesking of active and responsible participation in the life and misson of the Church,
emphasis should be placed on what has aready been stated and clearly urged by the Second Vatican Council:
"Since in our days women are taking an increasingly active sharein the whole life of society, it isvery
important that they participate more widdly aso in the various fields of the Church's gpostolate’ (180).

The awareness that women with their own gifts and tasks have their own specific vocation, has increased and
been degpened in the years following the Council and has found its fundamenta inspiration in the Gospel and
the Church's history. In fact, for the believer the Gospel, namely, the word and example of Jesus Chrigt, remains
the necessary and decisive point of reference. In no other moment in history isthis fact more fruitful and
innovtive.



Though not called to the gpostolate of the Twelve, and thereby, to the minigterid priesthood, many women,
nevertheess, accompanied Jesusin his ministry and asssted the group of Apostles (cf. Lk 8:2-3), were present
at the foot of the Cross (cf. Lk 23:49), assisted at the buria of Chrigt (cf. Lk 23:55) received and transmitted the
message of resurrection on Easter morn (cf. Lk 24:1-10), and prayed with the gpostles in the Cenacle awaiting
Pentecost (cf. Acts 1:14).

From the evidence of the Gospd, the Church a its origin detached hersdf from the culture of the time and
caled women to tasks connected with spreading the gospdl. In hisletters the Apostle Paul even cites by name a
great number of women for their various functionsin service of the primitive Christian community (cf. Rom
16:1-15; Phil 4:2-3; Col 4:15and 1 Cor 11.5; 1 Tim 5:16). "If the witness of the Apostles founds the Church”,
dated Paul V1, "the witness of women contributes greatly towards nourishing the faith of Chridtian
communities'(181).

Both in her earliest days and in her successive development the Church, dbeit in different ways and with
diverse emphases, has dways known women who have exercised an oftentimes decisve role in the Church
hersalf and accomplished tasks of considerable value on her behaf. History is marked by grand works, quite
often lowly and hidden, but not for this reason any less decisve to the growth and the holiness of the Church. It
is necessary that this history continue, indeed that it be expanded and intensified in the face of the growing and
widespread awareness of the persond dignity of woman and her vocation, particularly in light of the urgency of
a"re-evangelization" and amgor effort towards "humanizing" socid rdations.

Gathering together the pronouncements of the Second Vatican Council, which reflect the Gospel's message and
the Church's history, the Synod Fathers formulated, among others, this precise "recommendation™: "It is
necessary that the Church recognize dl the gifts of men and women for her life and misson, and put them into
practice"(182). And again, "This Synod proclaims that the Church seeks the recognition and use of dl the gifts,
experiences and talents of men and women to make her misson effective (cf. Congregation for the Doctrine of
the Faith, Instruction on Chrigtian Freedom and Liberation, 72)"(183).

Anthropologica and Theologicad Foundations

50. The condition that will assure the rightful presence of woman in the Church and in society isamore
penetrating and accurate condderation of the anthropologica foundation for masculinity and femininity with
the intent of clarifying woman's persond identity in relation to man, that is, adiversity yet mutud
complementarity, not only as it concernsroles to be held and functions to be performed, but aso, and more
deeply, asit concerns her make-up and meaning as a person.

The Synod Fathers have deeply felt this requirement, maintaining that “the anthropologica and theologica
foundations for resolving questions about the true significance and dignity of each sex require deeper
study"(184).

Through committing hersdlf to areflection on the anthropological and theologicd basis of femininity, the

Church enters the historic process of the various movements for the promotion of woman, and, in going to the
very basic agpect of woman as a persona being, provides her most precious contribution. But even before this
the Church intends, in such away, to obey God, who created the individua "in hisimage’, "male and femae he
crested them™ (Gen 1:27) and who intended that they would accept the call of God to come to know, reverence
and live his plan. It isaplan that "from the beginning" has been inddlibly imprinted in the very being of the
human person-men and women-and, therefore, in the make- up, meaning and degpest workings of the individua.
Thismost wise and loving plan must be explored to discover dl its richness of content-a richness that "from the
beginning" came to be progressively manifested and redized in the whole history of sdvation, and was brought
to completion in "the fullness of time", when "God sent his Son, born of awoman” (Gd 4:4). That "fullness’
continues in higtory: God's plan for woman is read and is to be read within the context of the faith of the



Church, and dso, in the lives lived by so many Chrigtian women today. Without forgetting the help that can
come from different human sciences and cultures, researchers because of an informed discernment, will be able
to help gather and clarify the values and requirements that belong to the enduring essential aspects of women
and those bound to evolve in history. The Second Vatican Council reminds us. "The Church maintains that
benegath dl changes there are many redities which do not change; these find their ultimate foundation in Chrigt,
who is the same yesterday, and today, and forever (cf. Heb 13:8)"(185). The Apostolic Letter on the Dignity
and Vocation of Woman gives much attention to the anthropological and theological foundation of woman's
dignity as a person. The document seeksto again treat and develop the catechetica reflections of the
Wednesday General Audiences devoted over along period of time to the "theology of the body”, while at the
same time fulfilling a promise made in the Encyclical Redemptoris Mater(186) and serving as aresponse to the
request of the Synod Fathers.

May the reading of the Apogtolic Letter Mulieris Dignitatem, in particular, as a biblical theological meditation,
be an incentive for everyone, both women and men, and especidly for those who devote their livesto the
human sciences and theologicd disciplines, to pursue on the basis of the persona dignity of man and woman
and their mutud relationship, acritical study to better and more deeply understand the values and specific gifts
of femininity and masculinity, not only in the surroundings of socid living but dso and above dl in living as
Chrigtians and as members of the Church.

This meditation on the anthropologica and theological foundations of women ought to enlighten and guide the
Chrigtian response to the most frequently asked questions, oftentimes so crucid, on the "place” that women can
have and ought to have in the Church and in society.

It is quite clear from the words and attitude of Chrigt, which are normative for the Church, that no
discrimingtion exigts on the level of an individud's rdletion to Chrigt, in which "there is nather male nor femae;
for you aredl onein Chrigt Jesus' (Ga 3:28) and on the leve of participation in the Church's life of grace and
holiness, as Jod's prophecy fulfilled a Pentecost wonderfully attests: "I will pour out my spirit on al flesh; your
sons and daughters shdl prophecy” (Jod 3:1; cf. Acts 2:17 ff). Asthe Apostolic Letter on the Dignity and
Vocation of Woman reads. "Both women and men ... are equdly capable of receiving the outpouring of divine
truth and love in the Holy Spirit. Both receive his savific and sanctifying 'vists"(187).

Misson in the Church and in the World

51. In speaking about participation in the gpogtolic mission of the Church, there is no doubt that in virtue of
Baptism and Confirmation, awoman-as well as a mantis made a sharer in the threefold misson of Jesus Chrig,
Priest, Prophet and King, and is thereby charged and given the &bility to fulfill the fundamenta gpostolate of the
Church: evangelization. However, awoman is caled to put to work in this gpogtolate the "gifts" which are
properly hers. firgt of dl, the gift that is her very dignity as aperson exercised in word and testimony of life,
gifts therefore, connected with her vocation as a woman.

In her participation in the life and mission of the Church awoman cannot receive the Sacrament of Orders, and
therefore, cannot fulfil the proper function of the ministeria priesthood. Thisis a practice that the Church has
aways found in the expressed will of Chrigt, totally free and sovereign, who caled only men to be his
apostles(188); a practice that can be understood from the rapport between Christ, the Spouse, and his Bride, the
Church(189). Here we are in the area of function, not of dignity and holiness. In fact, it must be maintained:
"Although the Church possesses a 'hierarchicd’ structure, neverthdess this structure is totally ordered to the
holiness of Christ's members'(190).

However, as Paul VI has dready said, "We cannot change what our Lord did, nor his call to women; but we can
recognize and promote the role of women in the misson of evangdization and in the life of the Chrigtian
community(191).



Above dl the acknowledgment in theory of the active and responsible presence of woman in the Church must
be redlized in practice. With thisin mind this Exhortation addressed to the lay faithful with its deliberate and
repeated use of the terms "women and men", must be read. Furthermore the revised Code of Canon Law
contains many provisions on the participation of women in the life and misson of the Church: they are
provisons that must be more commonly known and, according to the diverse senshilities of culture and
opportuneness in a pastoral Situation, be redlized with greater timeliness and determination.

An example comes to mind in the participation of women on diocesan and parochid Pastora Councils aswell
as Diocesan Synods and particular Councils. In this regard the Synod Feathers have written: "Without
discrimination women should be participants in the life of the Church, and aso in consultation and the process
of coming to decisons'(192).And again: "Women, who dready hold places of great importance in tranamitting
the faith and offering every kind of servicein thelife of the Church, ought to be associated in the preparation of
pastord and missionary documents and ought to be recognized as cooperators in the misson of the churchin
the family, in professond life and in the civil community”(193).

In the more specific area of evangdization and catechesis the particular work that women have in the
transmisson of the faith, not only in the family but also in the various educationd environments, isto be more
strongly fostered. In broader terms, this should be applied in dl that regard embracing the Word of God, its
understanding and its communication, aswell asits study, research and theological teaching.

While sheisto fulfill her duty to evangelize, woman isto fed more acutely her need to be evangdized. Thus,
with her vison illumined by faith (cf. Eph 1:18), woman is to be able to distinguish what truly responds to her
dignity as a person and to her vocation from dl thet, under the pretext of this"dignity” and in the name of
"freedom” and "progress’, militates againg true values. On the contrary, these fase values become responsible
for the moral degradation of the person, the environment and society. This same "discernment”, made possble
and demanded from Christian women's participation in the prophetic misson of Christ and his Church, recurs
with continued urgency throughout higtory. This "discernment”, often mentioned by the Apostle Paul, is not
only ameatter of evaluating redity and eventsin the light of faith, but o involves ared decison and

obligation to employ it, not only in Church life but aso in human society.

It can be said that the problems of today's world aready cited in the second part of the Council's Condtitution
Gaudium et Spes, which remain unresolved and not at dl affected by the passage of time, must witness the
presence and commitment of women with their irreplaceable and customary contributions.

In particular, two great tasks entrusted to women merit the attention of everyone.

Firg of dl, the task of bringing full dignity to the conjugd lite and to motherhood. Today new possibilities are
opened to women for a degper understanding and a richer redization of human and Chrigtian vauesimpliedin
the conjugd life and the experience of motherhood. Man himsdf- husband and father-can be hel ped to overcome
forms of absenteeism and of periodic presence as wdl as a partid fulfilment of parenta responghilities-indeed

he can be involved in new and significant relaions of interpersona communiont precisaly as aresult of the
intelligent, loving and decisve intervention of woman.

Secondly, women have the task of assuring the mora dimension of culture, the dimension, namely of a culture
worthy of the person, of an individud yet socid life. The Second Vatican Council seems to connect the mord
dimengon of culture with the participation of the lay faithful in the kingly misson of Chrigt: "Let the lay

faithful by their combined efforts remedy the indtitutions and conditions of the world when the latter are an
inducement to gin, that dl such things may be conformed to the norms of justice, and may favor the practice of
virtue rather than hindering it. By so doing, they will infuse culture and human works with amora vaue'(194).

Aswomen increasingly participate more fully and respongbly in the activities of ingtitutions which are
associated with safeguarding the basic duty to human vaues in various communities, the words of the Council



just quoted point to an important field in the apostolate of women: in dl aspects of the life of such communities,
from the socio-economic to the sociopalitica dimension, the persona dignity of woman and her specific
vocation ought to be respected and promoted. Likewise this should be the casein living Situations not only
affecting the individua but dso communities, not only in forms left to persona freedom and respongibility, but
even in those guaranteed by just civil laws.

"It isnot good for man to be done: et us make him ahelper fit for him" (Gen 2:18). God entrusted the human
being to woman. Certainly, every human being is entrusted to each and every other human being, but in a
specid way the human being is entrusted to woman, precisely because the woman in virtue of her specid
experience of motherhood is seen to have a specific sengtivity towards the human person and dl that
condtitutes the individud's true welfare, beginning with the fundamentd vaue of life. How great are the
possihilities and responghbilities of woman in this areg, a atime when the development of science and
technology is not aways inspired and measured by true wisdom, with the inevitable risk of "de-humanizing”
humean life, above al when it would demand a more intense love and a more generous acceptance.

The participation of women in the life of the Church and society in the sharing of her giftsis likewise the path
necessary of her persond fulfillment-on which so many justly ingst today-and the basic contribution of woman
to the enrichment of Church communion and the dynamism in the gpostolate of the People of God.

From this perspective the presence aso of men, together with women, ought to be considered.
The Presence and Collaboration of Men Together with Women

52. Many voices were raised in the Synod Hall expressing the fear that excessive ingstence given to the status
and role of women would lead to an unacceptable omisson, that, in point, regarding men. In redity, various
sectors in the Church must lament the absence or the scarcity of the presence of men, some of whom abdicate
their proper Church responghilities, dlowing them to be fulfilled only by women. Such ingances are
participation in the liturgica prayer of the Church, education and, in particlar, catechesis of their own sons and
daughters and other children, presence at religious and culturad meetings, and collaboration in charitable and
missonary initidives.

Therefore, the coordinated presence of both men and women isto be pastoraly urged so that the participation of
the lay faithful in the salvific mission of the Church might be rendered more rich, complete and harmonious.

The fundamenta reason that requires and explains the presence and the collaboration of both men and women is
not only, asit was just emphasized, the mgor source of meaning and efficacy in the pastord action of the
Church, nor even lessisit the smple sociologica fact of sharing alife together as human beings, which is

natura for man and woman. It is, rather, the origind plan of the Creetor who from the "beginning” willed the
human being to be a"unity of the twao", and willed man and woman to be the prime community of persons,
source of every other community, and, at the sametime, to bea"sgn" of that interpersonad communion of love
which condtitutes the mydticd, intimate life of God, Onein Three.

Precisdly for this reason, the most common and widespread way, and at the same time, fundamenta way, to
assure this coordinated and harmonious presence of men and women in the life and misson of the Church, is
the fulfilment of the tasks and responsihilities of the couple and the Chrigtian family, in which the variety of
diverse forms of life and love is seen and communicated: conjugd, paterna and maternd, filid and familid.
We read in the Exhortation Familiaris Consortio: " Since the Chrigtian family is a community in which the
relationships are renewed by Chrigt through faith and the sacraments, the family's sharing in the Church's
mission should follow acommunity pattern: the spouses together as a couple, the parents and children asa
family, must live their service to the Church and to the world ... The Chrigtian family aso builds up the
Kingdom of God in history through the everyday redities that concern and distinguish its sate of life it isthus
in the love between hushand and wife and between members of the family-alovelived out in dl its



extreordinary richness of vaues and demands: totdity, oneness, fiddity and fruitfulness-that the Chrigtian
family's participation in the prophetic, priestly and kingly misson of Jesus Christ and of his Church finds
expresson and redlization"(195).

From this perspective, the Synod Fathers have recalled the meaning that the Sacrament of Matrimony ought to
assume in the Church and society in order to illuminate and inspire dl the relations between men and women. In
this regard they have emphasized an " urgent need for every Chrigtian to live and proclaim the message of hope
contained in the relaion between man and woman. The Sacrament of Matrimony, which consecrates this
relation in its conjugd form and revedsit asasgn of the rdation of Chrigt with his Church, contains ateaching
of great importance for the Church's life-ateaching that ought to reach today's world through the Church; all
those relations between man and woman must be imbued by this spirit. The Church should even more fully rely
on the riches found her€'(196). These same Fathers have rightly emphasized that "the esteem for virginity and
reverence for motherhood must be respectively restored”(197), and gtill again they have called for the
development of diverse and complementary vocationsin the living context of Church communion and in the
service of its continued growth.

The Sick and the Suffering

53. People are cdlled to joy. Nevertheless, each day they experience many forms of suffering and pain. The
Synod Fathers in addressing men and women affected by these various forms of suffering and pain used the
following wordsiin their find Message: "'Y ou who are the abandoned and pushed to the edges of our consumer
society; you who are sick, people with disabilities, the poor and hungry, migrants and prisoners, refugees,
unemployed, abandoned children and old people who fed done; you who are victims of war and dl kinds of
violence: the Church reminds you that she shares your suffering. She takes it to the Lord, who in turn associates
you with his redeeming Passion. Y ou are brought to life in the light of his resurrection. We need you to teach
the whole world what love is. We will do everything we can so that you may find your rightful placein the
Church and in society"(198).

In the context of such alimitlessworld as human suffering, We now turn our attention to al those struck down
by scknessin its various forms. scknessis indeed the most frequent and common expression of human
uffering.

The Lord addresses his call to each and every one. Even the sick are sent forth as labourersinto the Lord's
vineyard: the weight that wearies the body's members and dissipates the soul's serenity is far from dispensing a
person from working in the vineyard. Instead the sick are cdlled to live their human and Chrigtian vocation and
to participate in the growth of the Kingdom of God in a new and even more va uable manner. The words of the
gpostle Paul ought to become their approach to life or, better yet, cast an illumination to permit them to see the
meaning of grace in their very stuaion: "In my flesh | complete what islacking in Chrigt's efflictions for the
sake of his body, that is, the Church” (Col 1:24). Precisdly in arriving at this redlization, the gpostleis raised up
injoy: "l rgoice in my sufferings for your sake" (Col 1:24). In the same way many of the sck can become
bearers of the "joy inspired by the Holy Spirit in much affliction” (1 Thes 1:6) and witnesses to Jesus
resurrection. A handicapped person expressed these sentiments in a presentation in the Synod Hall: "It is very
important to make clear that Christians who live in situations of illness, pain and old age are cdled by God not
only to unite their suffering to Chrigt's Passon but dso to receive in themsalves now, and to tranamit to others,
the power of renewa and the joy of the risen Christ (cf. 2 Cor 4:10-11; 1 Pt 4:13; Rom 8:18 ff)"(199).

On the Church's part-as it reads in the Apogtolic Letter Savifici Doloris-"Born in the mystery of Redemption in
the Cross of Chrigt, the Church hasto try to meet man in agpeciad way on the path of suffering. In this meeting
man 'becomes the way for the Church', and thisis one of the most important ways'(200). At this moment the
suffering individud is the way of the Church because that personis, firg of al, theway of Chrigt Himsdlf, who
is the Good Samaritan who "does not pass by", but "has compassion on him, went to him ... bound up his
wounds ... took care of him" (Lk 10:32-34).



From century to century the Christian community in reveding and communicating its heding love and the
consolation of Jesus Christ has reenacted the gospel parable of the Good Samaritan in caring for the vast
multitude of persons who are sick and suffering. This came about through the untiring commitment of al those
who have taken care of the Sck and suffering as a result of science and the medica arts as well asthe skilled
and generous sarvice of hedthcare workers. Today there is an increase in the presence of lay women and menin
Catholic hospitd and hedlthcare indtitutions. At times the lay faithful's presence in these indtitutionsis total and
exclusve. Itisto just such people-doctors, nurses, other hedlthcare workers, volunteers-that the call becomes
the living Sgnof Jesus Chrigt and his Church in showing love towards the sck and suffering.

Renewed Pastoral Action

54. Itisnecessary that this most precious heritage, which the Church has received from Jesus Chrigt, "Physician
of the body and the spirit"(201), must never diminish but dways must come to be more valued and enriched
through renewa and decisive initiatives of pastord activity for and with the Sck and suffering. This activity

must be capable of sustaining and fostering attention, nearness, presence, listening, dialogue, sharing, and regl
help toward individuals in moments when sckness and suffering sorely test not only faith in life but dso faith

in God and his love as Father.

One of the basic objectives of this renewed and intensified pastora action, which must involve al components

of the ecclesa community in a coordinated way, is an attitude which looks upon the sick person, the bearer of a
handicap, or the suffering individual, not amply as an object of the Church's love and service, but as an active
and responsible participant in the work of evangdization and salvation. From this perspective the Church hasto
let the good news resound within a society and culture, which, having logt the sense of human suffering,

"censors' dl talk on such ahard redity of life. Thegood news is the proclamation that suffering can even have a
positive meaning for theindividua and for society itself, snce each personis called to aform of participation in
the salvific suffering of Chrigt and in the joy of resurrection, aswell as, thereby, to become aforce for the
sanctification and building up of the Church.

The proclamation of this good news gains credibility when it is not Smply voiced in words, but passesinto a
testimony of life, both in the case of dl those who lovingly care for the sick, the handicapped and the suffering,
as well asthe suffering themsdves who are increasingly made more conscious and responsible of their place
and task within and on behdf of the Church.

In order thet "the civilization of love' can flourish and produce fruit in this vast world of human pain, | invite al
to reread and meditate on the Apostolic Letter, Sdvifici Doloris, from which | am pleased to again propose the
lines from its conclusion: " There should come together in spirit benegth the Cross of Cavary dl suffering

people who believe in Chrigt, and particularly those who suffer because of their faith in him who isthe
Crucified and Risen One, 0 that the offering of their sufferings may hasten the fulfilment of the prayer of the
Saviour himself that al may be one. Let there dso gather beneeth the Cross al people of good will, for on this
Crossis the 'Redeemer of Man', the Man of Sorrows, who has taken upon himsdf the physica and mora
aufferings of the people of dl times, so that in love they may find the sdvific meaning of their sorrow and vaid
answersto al their questions.

Together with Mary, Mother of Christ, who stood benegth the Cross, we pause beside dl the crosses of
contemporary man and we ask al of you who suffer to support us. We ask precisely you who are wesk to
become a source of strength for the Church and humanity. In the terrible battle between the forces of good and
evil reveded to our eyes by our modern world, may your sufferings in union with the Cross of Christ be
victorious'(202).

The States of Life and VVocations



55. All the members of the People of God -dergy, men and women rdligious, the lay fathful-are labourersin
the vineyard. At one and the same time they dl are the goa and subjects of Church communion as well as of
participation in the misson of salvation. Every one of us possessing charisms and minidtries, diverse yet
complementary, works in the one and the same vineyard of the Lord.

Smply in being Chrigtians, even before actudly doing the works of a Chrigtian, dl are branches of the one
fruitful vinewhich is Chrig.

All are living members of the one Body of the Lord built up through the power of the Spirit. The significance of
"being" a Chrigtian does not come about smply from the life of grace and holiness which isthe primary and
more productive source of the gpostolic and missonary fruitfulness of Holy Mother Church. Its meaning dso
arises from the sate of life that characterizes the clergy, men and women religious, members of secular
inditutes and the lay fathful.

In Church Communion the states of life by being ordered one to the other are thus bound together among
themsalves. They dl sharein a degply basic meaning: that of being the manner of living out the commonly
shared Chridtian dignity and the universa cdl to holinessin the perfection of love. They are different yet
complementary, in the sense that each of them has a basic and unmistakable character which sets each gpart,
while at the same time each of them is seen in relation to the other and placed at each other's service.

Thusthe lay date of life hasits digtinctive feature in its secular character. It fulfills an ecclesd sarvicein

bearing witness and, in its own way recdling for priests, women and men rdigious, the sgnificance of the
earthly and tempord reditiesin the salvific plan of God. In turn, the ministeria priesthood representsin

different times and places, the permanent guarantee of the sacramenta presence of Chrigt, the Redeemer. The
religious state bears witness to the eschatological character of the Church, that is, the straining towards the
Kingdom of God thet is prefigured and in some way anticipated and experienced even now through the vows of
chastity, poverty and obedience.

All the states of life, whether taken collectively or individudly in relation to the others, are a the service of the
Church's growth. While different in expresson they are degply united in the Church's "mystery of communion™
and are dynamicdly coordinated in its unique misson.

Thusin the diversty of the states of life and the variety of vocations this same, unique mystery of the Church
reveals and experiences anew the infinite richness of the mystery of Jesus Chrigt. The Fathers were fond of
referring to the Church as afield of a pleasing and wonderful variety of herbs, plants, flowers and fruits. Saint
Ambrose writes: "A fied produces many fruits, but the one which has an abundance of both fruits and flowers
isfar better. Thefidd of holy Church isfruitful in both one and the other. In thisfield there are the priceless
buds of virginity blassoming forth, widowhood stands out boldly asthe forest in the plain; esewhere therich
harvest of weddings blessed by the Church fills the great granary of the world with abundant produce, and the
wine-presses of the Lord Jesus overflow with the grapes of a productive vine, enriches Chrigian

marriages' (203).

The Various Vocationsin the Lay State

56. The Church'srich variety is manifested till further from within each state of life. Thus within the lay date
diverse "vocdions' are given, that is, there are different paths in the spiritud life and the gpostolate which are
taken by individua members of the lay faithful. In thefield of a"commonly shared" lay vocation "specid” lay
vocations flourish. In this areawe can dso recd| the spiritud experience of the flourishing of diverse forms of
Secular indtitutes that have developed recently in the Church. These offer the lay faithful, and even priests, the
possibility of professing the evangdica counsels of poverty, chagtity and obedience through vows or promises,
while fully maintaining one's lay or clerical state(204). In thisregard the Synod Fathers have commented, "The



Holy Spirit gtirs up other forms of sdf-giving to which people who remain fully in the lay Sate devote
themsalves'(205).

We can conclude by reading a beautiful passage taken from Saint Francis de Sales, who promoted lay
gpiritudity so wel(206). In spesking of "devotion”, that is, Chrigtian perfection or "life according to the Spirit",
he presentsin asmple yet ingghtful way the vocation of dl Chridians to holiness while emphasizing the

gpecific form with which individud Chrigians fulfill it: “In creation God commanded the plants to bring forth

their fruits, each one after its kind. So does he command al Christians, who are the living plants of his Church,
to bring forth the fruits of devotion, each according to his character and vocation. Devotion must be exercised in
different ways by the gentleman, the workman, the servant, the prince, the widow, the maid and the married
woman. Not only this, but the practice of devotion must aso be adapted to the strength, the employment, and
the duties of each onein particular ... Itisan error, or rather aheresy, to try to banish the devout life from the
regiment of soldiers, the shop of the mechanic, the court of princes, or the home of married folk. It istrue,
Philotheg, that a purdly contemplative, monastic and religious devation cannot be exercised in such ways of life.
But besides these three kinds of devotion, there are several others adapted to bring to perfection those who live
in the secular state’'(207).

Along the same line the Second Vatican Council states. "This lay spiritudity should take its particular character
from the circumstances of one's gate in life (married and familylife, celibacy, widowhood), from one's sate of
hedlth and from one's professiond and socid activity. All should not cease to develop earnestly the qualities
and talents bestowed on them in accord with these conditions of life and should make use of the giftswhich
they have received from the Holy Spirit"(208).

What has been said about the spiritua vocation can dso be said-and to a certain degree with greater reason-of
the infinite number of ways through which al members of the Church are employed as labourersin the vineyard
of the Lord, building up the Mystical Body of Christ. Indeed as a person with atruly unique lifestory, eechis
cdled by name, to make a specid contribution to the coming of the Kingdom of God. No taent, no matter how
smdll, isto be hidden or left unused (cf. Mt 25:24-27).

In this regard the agpostle Peter gives us a stern warning: "As each has received a gift, employ it for one ancother,
as good stewards of God's varied grace” (1 Pt 4:10).

CHAPTER V

THAT YOU BEAR MUCH FRUIT
The Formation of the Lay Faithful in the Lay State

A Continua Process of Maturation

57. The gospel image of the vine and the branches reved s to us another fundamental aspect of the lay faithful's
life and misson: the cdl to growth and a continual process of maturation, of dways bearing much fruit.

Asadiligent vinedresser, the Father takes care of hisvine. God's solicitude is so ardently called upon by Israd,
that she prays. "Turn again, O God of hostsl / Look down from heaven, and see; / have regard for thisvine, / the
stock which your right hand has planted” (Ps 80:15-16). Jesus himsdf speaks of the Father'swork: "I am the
true vine, and my Father is the vinedresser. Every branch of mine that bears no fruit, he takes away. and every
branch that does bear fruit, he prunes that it may bear more fruit” (Jn 15:1-2).

The vitdity of the branches depends on their remaining attached to the vine, which is Jesus Christ: "He who
abidesin me and | in him bears much fruit, for gpart from me you can do nothing” (Jn 15:5).



People are approached in liberty by God who cdls everyone to grow, develop and bear fruit. A person cannot
put off aresponse nor cast off persona respongbility in the matter. The solemn words of Jesus refer to this
exated and serious respongihility: "If aman does not abide in me, he is cast forth as a branch and withers; and
the branches are gathered, thrown into the fire and burned” (Jn 15:6).

In this dialogue between God who offers his gifts, and the person who is called to exercise responsihility, there
comes the possihility, indeed the necessity, of atotal and ongoing formation of the lay faithful, as the Synod
Fathers have rightly emphasized in much of their work. After having described Chrigtian formation as"a
continua processin theindividua of maturation in faith and alikening to Chrigt, according to the will of the
Father, under the guidance of the Holy Spirit", they have clearly affirmed that the formation of the lay faithful
must be placed among the priorities of a diocese. It ought to be so placed within the plan of pastora action that
the efforts of the whole community (clergy, lay faithful and rdigious) converge on this god"(209).

To Discover and Live One's Vocation and Mission

58. The fundamenta objective of the formation of the lay faithful is an ever-clearer discovery of one's vocation
and the ever-greater willingnessto live it o asto fulfil ones misson.

God cdls me and sends me forth as alabourer in his vineyard. He cals me and sends me forth to work for the
coming of hisKingdom in history. This persond vocation and misson defines the dignity and the respongbility
of each member of the lay faithful and makes up the foca point of the whole work of formation, whose purpose
isthe joyous and grateful recognition of this dignity and the faithful and generous living-out of this

responsbility.

In fact, from eternity God has thought of us and has loved us as unique individuas. Every one of us he cdled by
name, as the Good Shepherd "cals his sheep by name’ (dn 10:3). However, only in the unfolding of the history
of our lives and its events is the eternd plan of God revealed to each of us. Therefore, it isagradud process; in
a certain sense, one that happens day by day.

To be able to discover the actud will of the Lord in our lives dways involves the following: areceptive
listening to the Word of God and the Church, fervent and constant prayer, recourse to awise and loving
spiritud guide, and afathful discernment of the gifts and talents given by God, as well as the diverse socid and
historic Stuations in which one lives.

Therefore, in the life of each member of the lay faithful there are particularly significant and decisve moments
for discerning God's cal and embracing the mission entrusted by Him. Among these are the periods of
adolescence and young adulthood. No one must forget that the Lord, as the master of the labourersin the
vineyard, cdls a every hour of life so asto make his holy will more precisaly and explicitly known. Therefore,
the fundamenta and continuous attitude of the disciple should be one of vigilance and a conscious attentiveness
to the voice of God.

It isnot aquestion of smply knowing what God wants from each of usin the various Stuaions of life. The
individua must do what God wants, as we are reminded in the words that Mary, the Mother of Jesus, addressed
to the servants a Cana: "Do whatever hetellsyou" (Jn 2:5). However, to act in fiddity to God's will requiresa
capability for acting and the developing of that capability. We can rest assured thet thisis possible through the
free and responsible collaboration of each of us with the grace of the Lord which is never lacking. Saint Leo the
Great says "The one who confers the dignity will give the strength!” (210).

This, then, isthe marvelous yet demanding task awaiting al the lay faithful and al Chrigtians a every moment:
to grow awaysin the knowledge of the richness of Baptiam and faith aswell asto live it more fully. In
referring to birth and growth as two stages in the Chrigtian life the apostle Peter makes the following



exhortation: "Like newborn babes, long for the pure spiritua milk, that by it you may grow up to sdvation” (1
Pt 2:2).

A Totd Integrated Formation for Living an Integrated Life

59. In discovering and living their proper vocation and mission, the lay faithful must be formed according to the
union which exigts from their being members of the Church and citizens of human society.

There cannot be two pardld livesin their existence: on the one hand, the so-called "spiritud” life, with its

vaues and demands; and on the other, the so-cdled "secular” life, thet is, life in afamily, a work, in socid
relationships, in the responsibilities of public life and in culture. The branch, engrafted to the vinewhich is

Chrig, bearsitsfruit in every sphere of existence and activity. In fact, every area of the lay faithful'slives, as
different asthey are, entersinto the plan of God, who desires that these very areas be the "placesin time' where
the love of Chrigt is reveded and realized for both the glory of the Father and service of others. Every activity,
every stuation, every precise responshbility-as, for example, skill and solidarity in work, love and dedicationin
the family and the education of children, service to society and public life and the promotion of truth in the area
of culture-are the occasions ordained by Providence for a " continuous exercise of faith, hope and charity”(211).

The Second Vatican Coundcil hasinvited dl the lay faithful to this unity of life by forcefully decrying the grave
consequences in separding faith from life, and the gospe from culture: " The Council exhorts Chrigians, as
citizens of one city and the other, to strive to perform their earthly duties faithfully in response to the spirit of

the Gospd. They are mistaken who, knowing that we have here no abiding city but seek one which isto come,
think that they may therefore shirk their earthly respongibilities; for they are forgetting that by faith itsdf they

are more than ever obliged to measure up to these duties, each according to one's vocation ... This split between
the faith which many profess and their daily lives deserves to be counted among the more serious errors of our
age'(212).

Therefore, | have maintained that afaith that does not affect a person's culture isafath "not fully embraced, not
entirely thought out, not faithfully lived'(213).

Various Aspects of Formation

60. The many interrelated aspects of atotaly integrated formation of the lay faithful are Stuated within this
unity of life

Thereis no doubt that spiritual formation ought to occupy a privileged place in a person's life. Everyoneis
cdled to grow continudly in intimate union with Jesus Chrigt, in conformity to the Father'swill, in devation to
othersin charity and judtice. The Council writes. "This life of intimate union with Chrig in the Church is
nourished by spiritud helps available to dl the faithful, especidly by active participation in the liturgy. Lay
people should so make use of these helpsin such away that, while properly fulfilling their secular dutiesin the
ordinary conditions of life, they do not disassociate union with Chrigt from thet life, but through the very
performance of ther tasks according to God's will, may they actualy grow in it"(214).

The Situation today points to an ever-increasing urgency for adoctrina formation of the lay faithful, not Smply
in a better understanding which is naturd to faith's dynamism but dso in enabling them to "give areason for
their hoping" in view of the world and its grave and complex problems. Therefore, a systematic gpproach to
cateches's, geared to age and the diverse Situations of life, is an absolute necessity, asis a more decided
Chrigtian promoation of culture, in response to the perennid yet dways new questions that concern individuas
and society today.

Thisis especidly true for the lay faithful who have responshilities in various fields of society and public life.
Abovedl, it isindispensable that they have a more exact knowledge -and this demands a more widespread and



precise presentation-of the Church's socia doctrine, as repeatedly stressed by the Synod Fathersin their
presentations. They refer to the participation of the lay faithful in public life, in the following words: "But for

the lay faithful to take up actively this noble purposein palitical matters, it is not enough to exhort them. They
must be offered a proper formation of asocia conscience, epecialy in the Church's socid teaching, which
contains principles - of reflection, criteriafor judging and practica directives (cf. Congregation for the Doctrine
of the Faith, Ingruction of Christian Freedom and Liberation, 72), and which must be present in generd
catechetica indruction and in speciaized gatherings, as well asin schools and universities. Nevertheless, this
socid doctrine of the Church is dynamic; that is, adapted to circumstances of time and place. It isthe right and
duty of Pastorsto propose mord principles even concerning the socid order and of al Christians to apply them
in defence of human rights Nevertheless, active participation in politica partiesis reserved to the lay
fathful"(215).

The cultivation of human vaues finds a place in the context of atotaly integrated formation, bearing a
particular sgnificance for the missonary and gpogtolic activities of the lay faithful. In this regard the Council
wrote: " (the lay faithful) should aso hold in high esteem professond skill, family and civic spirit, and the
virtues related to socia behaviour, namely, honesty, a spirit of justice, sincerity, courtesy, moral courage;
without them there is no true Chridtian life'(216).

In bringing ther livesinto an organic synthesis, which is, at one and the same time, the manifestation of the
unity of "who they ar€" in the Church and society as well as the condition for the effective fulfilment of their
mission, the lay faithful are to be guided interiorly and sustained by the Holy Spirit, who is the Spirit of unity
and fullness of life.

Collaborators with God the Teacher

61. Where are the lay faithful formed? What are the means of their formation? Who are the persons and the
communities caled upon to assume the task of atotdly integrated formation of the lay faithful?

Just asthe work of human education isintimately connected with fatherhood and motherhood, so Christian
formation finds its origin and its strength in God the Father who loves and educates his children Yes, God is the
first and great teacher of his People, asit Satesin the striking passage of the Song of Moses "He found himin a
desart land / and in the howling waste of the wilderness; / he encircled him, he cared for him, he kept him asthe
apple of hiseye. / Like an eagle that stirs up its nest, that flutters over its young, spreading out its wings,

catching them, bearing them on its pinions, / the Lord aone did lead him, and there was no foreign God with
him" (Deut 32:10-12; cf. 8:5).

God'swork in forming his people is revealed and fulfilled in Jesus Chrigt the Teacher, and reaches to the depths
of every individud's heart as aresult of the living presence of the Spirit. Mother Church is called to take part in
the divine work of formation, both through a sharing of her very life, and through her various pronouncements
and actions. It isthusthat the lay faithful are formed by the Church andin the Church in amutua communion
and collaboration of dl her members dergy, rdigious and lay faithful. Thus the whole ecdesad community, in

its diverse members, recaives the fruitfulness of the Spirit and actively cooperates towards that end. With thisin
mind Methodius of Olympo wrote: "Those not yet perfected are carried and formed by those more perfect, asin
the womb of amother, until the time they are generated and brought forth for the greatness and beauty of
virtue'(217). This happened with Saint Paul, who was carried and brought forth in the Church by those who
were perfected (in the person of Ananias) and, then Paul in histurn, became perfected and fruitful in bringing
forth many children.

Firg of dl the Church is ateacher, in which the Pope takes the "primary" role in the formation of the lay
faithful. As successor of Saint Peter, he has the minigtry of "confirming his brothersin the faith”, ingructing dl
believersin the essentid content of vocation and mission in light of the Chridtian faith and membership in the



Church. Therefore, not smply the words coming directly from him, but aso those trangmitted by the various
departments of the Holy See cdll for aloving and receptive hearing by the lay faithful.

The one and universal Church is present in various parts of the world, in and through the particular Churches. In
each of them the Bishop in his person has a responghility towards the lay faithful, in forming the animation and
guidance of their Chridtian life through the proclamation of the Word and the celebration of the Eucharist and
the Sacraments.

Situated and a work within the particular Church or diocese is the Parish which has the essential task of amore
persond and immediate formation of the lay faithful. In fact, because it isin the position to reach more eesily
individua persons and singular groups, the parish is caled to ingruct its membersin hearing God's Word, in
liturgical and persond didogue with God, in the life of fraternd charity, and in dlowing amore direct and
concrete perception of the sense of ecclesad communion and responsibility in the Churchis misson.

Interna to the parish, especidly if vast and territoridly extensve, smal Church communities, where present,

can be a notable help in the formation of Chrigtians, by providing a consciousness and an experience of

eccesd communion and mission which are more extensive and incisive. The Synod Fathers have said that a
post-baptiamd catechesisin the form of a catechumenate can dso be helpful by presenting again some dements
from the Rite of Chridtian Initiation of Adults with the purpose of dlowing a person to grasp and live the
immense, extraordinary richness and responsibility received at Baptism(218).

In the formation that the lay faithful recaive from their diocese and parish, especidly concerning communion
and mission, the help that diverse members of the Church can give to easch other is particularly important. This
mutua help dso adsin reveding the mystery of the Church as Mother and Teacher. Priests and religious ought
to assg the lay faithful in their formation. In this regard the Synod Fathers have invited priests and candidates
for Ordersto "be prepared carefully so that they are ready to foster the vocation and mission of the lay
fathful"(219). In turn, the lay faithful themsdves can and should help priests and rdligious in the course of their
soiritud and pastord journey.

Other Places for Formation

62 . The Chrigian family, as the "domestic Church”, dso makes up a naturd and fundamenta school for
formation in the faith: father and mother receive from the Sacrament of Matrimony the grace and the ministry of
the Chrigtian education of their children, before whom they bear witness and to whom they transmit both human
and rdigious vaues. While learning their first words, children learn aso the praise of God, whom they fed is
near them as aloving and providentia Father; while learning the firgt acts of love, children aso learn to open
themsdves to others, and through the gift of saf receive the sense of living as a human being. The dally life
itsdf of atrdy Chrigtian family makes up the firs "experience of Church", intended to find confirmation and
development in an active and responsible process of the children's introduction into the wider ecclesal
community and civil society. The more that Chrigtian gpouses and parents grow in the awareness that their
"domestic church" participatesin the life and misson of the universa Church, so much the more will their sons
and daughters be able to be formed in a"sense of the Church" and will perceive dl the beauty of dedicating
their energiesto the service of the Kingdom of God.

Schools and Catholic universties, as well as centers of spiritua renewa which are becoming ever more
widespread in these days, are also important places for formation. In the present socia and historical context
which is marked by an extensvely deep cultura involvement, the Synod Fathers have emphasized that parents
participation in schoal life-besdes being dways necessary and without subgtitutiont+is no longer enough. Wheat
is needed is to prepare the lay faithful to dedicate themselves to the work of rearing their children as atrue and
proper part of Church misson. What is needed isto condtitute and develop this ""formation community™ which
is together comprised of parents, teachers, clergy, women and men religious and representatives of youth. In
order that the school can suitably fulfill its naturd function in formation, the lay faithful ought to fed charged to



demand from everyone and for everyone a true freedom in education, even through opportune civil
legidation(220).

The Synod Fathers expressed words of esteem and encouragement to dl those lay faithful, both women and
men, who with acivic and Chrigtian spirit, fulfill atask which isinvolved in the education of children bothin
schools and indtitutes of formation. In addition they have emphasized the urgent need in various schools,
whether Catholic or not, for teachers and professors among the lay faithful to be true witnesses of the gospd,
through their example of life, their professona competence and uprightness, their Christian inspired teaching,
presarving ways-as is obvious-the autonomy of various sciences and disciplines. It is of Sngular importance
that scientific and technologicd research done by the faithful be correct from the standpoint of serviceto an
individud in the totality of the context of one's vaues and needs. to these lay faithful the Church entruststhe
task of alowing al to better understand the intimate bond that exists between faith and science, between the
gospe and human culture(221).

"This Synod"-we read in the proposition"gppeds to the prophetic task of Catholic schools and universties, and
praises teachers and professors, now lay people for the most part, for their dedication to maintaining inditutes
of Catholic education that can form men and women in whom the new commandment is enfleshed. The
amultaneous presence of dergy, thelay faithful and men and women rdligious, offers sudents avivid image of
the Church and makes recognition of its riches easier (cf. Congregation for Catholic Education, Concerning the
Lay Educator, Witness of Faith in the Schools)"(222).

Groups, associations and movements also have their place in the formation of the lay faithful. In fact they have
the possibility, each with its own method, of oflfering aformation through a deeply shared experiencein the
gpogtalic life, as wel as having the opportunity to integrate, to make concrete and specific the formation that
their members receive from other persons and communities.

The Reciproca Formation Received and Given by Al

63. Formation is not the privilege of afew, but aright and duty of dl. In this regard the Synod Fathers have
sad: "Posshilities of formation should be proposed to dl, especidly the poor, who can aso be a source of
formation for al"; and they added: " Suitable means to help each person fulfill afull, human and Chrigtian
vocation should be gpplied to formation”(223).

For the purpose of atruly incisve and effective pagtord activity the formation of those who will form othersis
to be developed through appropriate courses or suitable schools. Forming those who, in turn, will be given the
responghility for the formation of the lay faithful, conditutes a basic requirement of assuring the genera and
widespread formation of dl the lay faithful.

According to the explicit invitation of the Synod Fathers specid attention ought to be devoted to the local
culture in the work of formation: "The formation of Chrigtians will take the greatest account of local human
culture, which contributes to formation itsdf, and will help to discern the value, whether implanted in tradition

or proposed in modern affairs. Attention should be paid to diverse cultures which can exist in one and the same
people or nation at the same time. The Church, the mother and teacher of peoples, should strive to safeguard,
where the need exigts, the culture of aless numerous people living in large nations when the Situation
exigs'(224).

In the work of formation some convictions reved themsdves as particularly necessary and fruitful. Firgt of al,
there is the conviction that one cannot offer atrue and effective formation to othersif the individua has not
taken on or devel oped a persond responsbility for formation: this, in fact, is essentidly a"formation of sdf*.



In addition, there is the conviction that a one and the same time each of usisthe goa and principle of
formation: the more we are formed and the more we fed the need to pursue and deegpen our formation, till
more will we be formed and be rendered capable of forming others.

It is particularly important to know that the work of formation, while having intelligent recourse to the means
and methods available from human science, is made more effective the more it is open to the action of God.
Only the branch which does not fear being pruned by the heavenly vinedresser can bear much fruit for the
individua and for others.

An Apped and A Prayer

64. At the conclusion of this post- Synoda document | once again put forward the invitation of "the
householder”, proposed in the gospd: Y ou go into my vineyard too. It can be said that the significance of the
Synod on the vocation and mission of the lay faithful might very well consst in thiscall of the Lord which he
addresses to eueryone, yet, in aparticular way to the lay faithful, both women and men.

The happenings at the Synod have been agreat spiritual experience for dl the participants. The experience has
been that of a Church under the light and the power of the Spirit, intent on discerning and embracing the
renewed cal of her Lord so that she can again propose to today's world, the mystery of her communion and the
dynamism of her misson of sdvation, especidly, by centering on the specific place and role of the lay faithful.
This Exhortation, then, intends to urge the most abundant possible fruitfulness from this Synod in every part of
the Church worldwide. Thiswill come about as aresult of an effective hearkening to the Lord's cdl by the
entire People of God, in particular, by the lay faithful.

Therefore | make a strong gpped to one and dl, Pastors and faithful, never to become tired of maintaining-
indeed aways taking an active part to fix degply in ones mind, heart and life-an ecclesa consciousness, which
isever mindful of what it means to be members of the Church of Jesus Chrig, participantsin her mystery of
communion and in her dynamism in misson and the gpodtolae.

It isof particular importance that dl Christians be aware that through Baptism they have received an
extraordinary dignity: through grace we are caled to be children loved by the Father, membersincorporated in
Chrigt and his Church, living and holy temples of the Spirit. With degp emotion and gratitude, we again hear the
words of John the Evangdlist: " See what |ove the Fether has given us, that we should be called children of God,
and soweare' (1Jn3:1).

While this " Chrigtian newness of life" given to the members of the Church, condiitutes for dl the basis of their
participation in the priestly, prophetic and kingly misson of Christ and of their vocation to holinesin love, it
receives expresson and isfulfilled in the lay faithful through the "secular character” which is"uniqudly and
properly” thers.

Besidesimparting an awareness of acommonly shared Chrigtian dignity, an ecclesa consciousness brings a
sense of belonging to the mystery of the Church as Communion. Thisis abasc and undeniable aspect of thelife
and mission of the Church. For one and dl the earnest prayer of Jesus a the Last Supper, "Thet all may be one’
(JIn 17-21), ought to become daily a required and undeniable programme of life and action.

A red sense of Church communion, the gift of the Spirit thet urges our free and generous response, will bring
forth asits precious fruit, in the "one and catholic” Church the continuing vaue of therich variety of vocations
and conditions of life, chariams, ministries, works, and respongibilities, as well as a more demonstrable and
decisve collaboration of groups, associations and movements of the lay faithful in kegping with the
accomplishment of the commonly shared salvific misson of the Church hersdf. This communion isdready in
itsdf thefirg great Sgnin theworld of the presence of Chrigt, the Saviour. At the same time, it promotes and
gsimulates the proper gpostolic and missonary action of the Church.



The whole Church, Pastors and lay faithful aike, sanding on the threshold of the Third Millennium, ought to

feel more strong]y the Church's responsibility to obey the command of Christ, "Go into al the world and preach
the gospel to the whole creation” (Mk 16:15), and take up anew the missionary endeavour. A great venture, both
chdlenging and wonderful, is entrusted to the Church-that of a re-evangdization, which is so much needed by
the present world. Thelay faithful ought to regard themselves as an active and responsible part of thisventure,
cdled asthey are to proclaim and to live the gospel in service to the person and to society while respecting the
totaity of the values and needs of both.

Since the Synod of Bishops was celebrated last October during the Marian Y ear, its work was entrusted in a
very specia way to the intercesson of the Most Blessed Virgin Mary, Mother of the Redeemer. | too entrust the
gpiritud fruitfulness of the Synod to her prayerful intercession. Therefore, dong with the Synod Fathers, the lay
faithful present at the Synod and all the other members of the People of God, | have recourse at the end of this
post-Synoda document to the Virgin Mary. At this moment this gppeal becomes a prayer:

O Mogt Blessed Virgin Mary,
Mother of Christ and Mother of the Church, With joy and wonder we seek to make our own your Magnificat,
joining you in your hymn of thankfulness and love.

With you we give thanks to God,
"whaose mercy

is from generation to generation”,
for the exalted vocation

and the many forms of misson
entrugted to the lay faithful.

God has called each of them by name
to live his own communion of love

and holiness

and to be one

in the greet family of God's children.

He has sent them forth

to shine with the light of Chrigt

and to communicate the fire of the Spirit
in every part of society

through ther life

inspired by the gospel.

O Virgin of the Magnificat,

fill ther hearts

with a gratitude and enthusiasm
for this vocation and mission.

With humility and magnanimity

you were the "handmaid of the Lord";
give us your unreserved willingness
for serviceto God

and the salvation of the world.



Open our hearts

to the great anticipation

of the Kingdom of God

and of the proclamation of the Gospe
to thewhole of creetion.

Y our mother's heart

isever mindful of the many dangers
and evilswhich thresten

to overpower men and women

inour time.

At the same time your heart aso takes notice
of the many initiatives

undertaken for good,

the great yearning for vaues,

and the progress achieved

in bringing forth

the abundant fruits of salvation.

O Virgin full of courage,

may your spiritud srength

and trugt in God inspire us,

S0 that we might know

how to overcome dl the obstacles
that we encounter

in accomplishing our mission.

Teach usto treat the affairs

of the world

with ared sense of Chrigtian responsbility
and ajoyful hope

of the coming of God's Kingdom, and
of a"new heaven and anew earth”.

Y ou who were gathered in prayer
with the Apodtlesin the Cenacle,
awaiting the coming

of the Spirit at Pentecos,

implore his renewed outpouring

on dl the faithful, men and women dike,
o that they might more fully respond
to their vocation and mission,

as branches engrafted to the true vine,
cdled to bear much fruit

for the life of the world.

O Virgin Mother,
guide and sugain us
90 that we might dways live



as true sons and daughters

of the Church of your Son.
Enable usto do our part

in helping to establish on earth
the civilization of truth and love,
as God willsit,

for hisglory.

Amen

Given a Rome, in St. Peter's, on 30 December, the Feast of the Holy Family of Jesus, Mary and Joseph, in the
year 1988, the eleventh of my Pontificate.
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